OBADIAH
OBADIAH THE BOOK – Date, setting, composition, structure, style, rhetorical strategy etc 
Overall

Raabe: “This short book elegantly summarizes many of the great prophetic themes, such as divine judgment against Israel’s enemies, the day of YHWH, the lex talionis as the standard of judgment, the cup-of-wrath metaphor,  Zion theology, Israel’s possession of the land, and the kingship of YHWH”  (p.3) 
1. Date 

Soon after 587. No mention of fall of temple is because that was YHWH’s act not the enemies’. Poss around the time of Nabonidus’s attacks on Edom (c. 553) Renkema
“Either the overrun of Jerusalem by the Phillistine/Arabian coalition during the reign of Jehoram (852-841 BD) or the invastion and destruction of Jerusalem by Neb (586BC).” (Busenitz 230-31) 

v15 and vv10-11 show that (at least some of) Edom’s crimes are already committed … 
Raabe is clear on dating – pp.47-56 - some things are clearly past in Obadiah and some things clearly future – these set up some framework for dating.  “In my view the book fits best in the first half of the exilic period, ca 585-555; the terminus a quo is the fall of Judah and Jerusalem to the Babylonians (587/6), while the terminus ad quem is the campaign of Nabonidus against Edom (553).” (Raabe 51) 

Douglas Stuart – WBC – on date - It is the exilic period, particularly the early exile (580s or shortly thereafter) that meets the criterion best. Most importantly, four other OT passages from the same early sixth-century period reflect the same sort of situation and perspective found in Obadiah: Ps 137:7; Lam 4:18–22; Ezek 25:12–14; 35:1–15. These parallels echo the furious resentment expressed in Obadiah at the way the Edomites took advantage of Jerusalem’s subjugation by the Babylonians. They also display an anticipation of the reversal of the (then) present painful circumstances of Judah.

Ben Zvi thinks that produced by a small, highly literate, cadre of intelligentsia – “literati who most likely lived in Achaemenid Yehud” 261 ///     [DF - An Ancient Persian Dynasty (c. 550 BC- 331 BC). The name is derived from the traditional founder Achaemenes. … The Achaemenid Dynasty (Hakamanishiya in the Old Persian (Avestan ??) language - transliterated Hakamanshee in Modern Persian) - was a dynasty in the ancient Persian Empire. At the height of their power, around 500 BC, the Achaemenid rulers of Persia ruled over territories roughly encompassing parts of today's Iran, Iraq, Armenia, Afghanistan, Turkey, Bulgaria, Greece, Egypt, Syria, Northern India/Pakistan, Jordan, Israel, Lebanon, Caucasia, Central Asia, Arabia, and Libya.  Darius I ("Darius the Great") was the first to speak of Achaemenes, who he claimed was an ancestor of Cyrus II ("Cyrus the Great", ca. 576 - 529 BC), and therefore the progenitor of the entire line of Achaemenid rulers. However, some scholars hold that Achaemenes was a fictional character used to legitimize Darius' rule, and that Darius I usurped the Persian throne. In any case, the name Achaemenid has been commonly accepted for the line of Persian kings beginning at least with Darius I. When the name refers to the entire line of early Persian rulers, including Cyrus II and his son Cambyses, the Achaemenid era stretches from about 650 to 330 BC.] 

1) preceded Joel 

2) after 587

3) Edom still in tact

“In trying to arrive at a date [for the statements in v20] we should bear the following points in mind. Homecomers are exile are expected, and we have hardly any evidence for this after the 5th century.” Wolff
Setting / form 

Renkema - Remember that a prophetic word is for a very specific moment and is to be understood then and there. 

But – Ben Zvi p.3 – remember too that O is a book, a text. “Prophetic books were not composed to be read once and then be discarded or forgotten, but were written to be read again and again, to be studied and reflected upon by a community or communities of readers.”   (Hos 14.9) 
“In Obadiah we see one of the cultic prophets who gave the broken and dejected congregaton on Zion the assurance that its prayers had been heard – an assurance in the form especially of a threat of judgment on its enemies.” – Wolff 19 

“So in the ruins of the Jer sanctuary a service of prayer and worship had begun to be held in which it was not only the prayer of lament that found a place, but proclamation as well. Moreover this proclamation took the form, not only of a prophetic-priestly assurance of salvation or a threat to the enemy spoken by a cultic prophet; it could also pick up earlier sayings of Yahweh, which were now proclaimed again for a new situation. This is the only way in which we can now understand the tension-laden complex of vv.1-14, 15b, in its themes and with its abruptly changing and characteristic forms of speech.”  Wolff – 44

Raabe is very much interested in the prophet Obadiah himself, his time, and even the precise setting in which he proclaimed his prophecy. He dates Obadiah to the period between 587/6-553 B.C.E. He not only advances the possibility that the text is a prophetic response to actual, exilic prayers in lamentation services in the exilic period ...  ... To illustrate, when Raabe dates Obadiah—both the prophet and the book—to the period between 587/6-553 B.C.E., his terminus ad quem is set mainly on the argument that whereas Nabonidus’ campaign against Edom took place in 553 B.C.E., the fall of  Edom is presented as a future event in Obadiah's prophecy (pp. 54-55). Does the reference to the fall of Edom as a future event within the world of the book—that is from the perspective of the speaker that exists within the world of the book—necessarily point to a composition prior to that event? The answer to that question is likely to be a categorical no (see Moses' references to the future conquest and loss of the land in Deuteronomy), unless in the case of book of Obadiah one tends to collapse the difference between the world of the book and the “historical world,” that is to blur the difference between (a) literary characters within a written book such as the Edomites and Obadiah in the book of Obadiah and (b) “real-life” figures such as the actual Edomites at the time of the fall of Jerusalem, and the historical figure of an individual such as Obadiah. Raabe's reading tends to minimize this difference, and frequently moves from the world created in the text to the historical world and vice-versa. (Ben Zvi review of Raabe)
“The book is … a covenant lawsuit against Edom for its violation of fraternal relations”  Niehaus  (He gives lots of examples of ANE covt language //s to what is in O) 

“A commentary on Amos 9.12” – Allen

Remember it’s a literary piece, a book - Ben Zvi – One also has to take into account that prophetic books were texts written to be read again and again. In fact, the readers of these books were, most of the time, rereaders. … Since the openness and incertitude created by textual ambiguities significantly contribute to the actual feasibility of continuous re-reading, it seems reason to expect textual ambiguities and multi-layered meanings in prophetic books.”  (fn “The term ambiguity is used here in reference to instances of lasting indeterminacy, i.e., to cases of polyvalence.” 
“apostrophe” – a literary device that addresses an absent party to make a point to the real hearers” (Raabe – 57) (though Raabe himself thinks that Edomites were meant to hear it) 

Unity of the book 

- see Baker, Allen

Rhetorical objectives and strategy

Who are the enemies?

“Edom typifies all nations opposed to God’s rule” (Mason 95) 
“Mt Esau stands for the territories of ‘the nations’ and above all for ‘the nations’ themselves”  258  Ben Zvi

Douglas Stuart – WBC - There are, then, at least three factors that made Edom so prominent among Israel’s enemies that it could sometimes function virtually as a paradigm for all of them: (1) the sheer chronological length of its enmity as alluded to in Ezek 35:5; (2) the consistency and intensity of its enmity (as in Obad 10–14); (3) the “treasonous” nature of its enmity (as in Amos 1:11). No other nation quite shared these characteristics.
“In summary, the prophets occasionally give Edom a prominent and exemplary role” (Raabe 47)  – chosen by historical, literary and geographical factors
Douglas Stuart – WBC - Edom, indeed, becomes in the OT a kind of metonymy for “hostile nations.” 

What hope/instruction/ challenge/comfort is there?

Calvin – preface – “it threatens the Idumeans for the sake of administering consolation to the chosen people”

“balm to the remnant of Judah as it licked its wounds and lamented past catastrophe and present impotence” – Allen 137  Has Edom got away with it? 

“promise of eventual vindication and victory is given the the defeated demoralized community”  Allen 138 

How are we to understand ourselves? 

“the self-understanding of Israel (i.e. the eventual successful underdog) in the postmonarchic period” 259  Ben Zvi
Who is really being addressed? 

“YHWH’s talk to Edom is part of YHWH’s revelation to “Israel” not Edom.” p.251 Ben Zvi 
Style  / Structure 

Repetitions / structure 

- day – 8, 11, 12, 12, 12, 13, 13, 13 14, 15

- Edom and Judah – cut down – 9, 14

- YHWH – 1, 1, 21,    and speaks 1, 1, 4, 8, 18    and acts  15, 21, 

- mountain – God’s – 17, 21   vs Edom’s  8, 9, 19, 21  

Obadiah full of multiple connotations, repetition of sounds, explicit ligautres between subunits, double or multiple meanings, puns.

Relation to Jeremiah 

Paul R. Raabe (Obadiah: A New Translation with Introduction and Commentary [AB 24D; New York: Doubleday, 1996], pp. 22–23) presents detailed arguments for the priority of Jeremiah to Obadiah. 
Raabe – p.136 – “For Obadiah, Jeremiah’s prophecy remained alive and valid. Therefore Obadiah reiterated it, built upon it, and updated it.” 

Rel to Jer – “the most likely explanation for the similarities between Obad 1-7 and Jer 49.7-22 is that their respective writers read, and borrowed from a common text.” p.254 Ben Zvi
O takes up “Jeremian tradition” as a way of associating himself with the pre-exilic “your in trouble” stream.  Did he even belong to the “pre-exilic prophets of doom” circle? Renkema

Relation to Joel 

1. Obadiah says that there’ll be a mighty intervention of God in which God’s people shall be delivered. 
2. Joel quotes Obadiah and says that this will happen at the changeover of the worlds when God’s Spirit is poured out and all who call on the name of the LORD will be saved.
3. Peter says that with the death and resurrection of Jesus the changeover of the worlds is taking place, and that with the exaltation and enthronement of Jesus the outpouring of the Spirit is taking place and that with the announcement of the gospel and people recognizing Jesus as Lord and Christ and calling on his name, the prophesied deliverance is taking place.
4. Which suggests that Obadiah – at least at one level and in one way – is fulfilled with the completed work of Christ and with the deliverance which takes place when in the power of the Spirit the gospel is announced.

Does Joel quote Obadiah? Some certainly think so: 
Keil / Delitzsch on Joel 2.32 (in English): 

“the words “as the LORD has said” are not synonymous with “for the LORD has spoken” or “utterance of the LORD” … but point to a prophetic word already known, viz. to Ob.17, where the saying of the Lord, that in the midst of judgment there would be rescued ones upon Mount Zion, occurs word for word.” 

Bewer – ICC on Joel 2.32 (=MT 3.5): 

“This promise of the deliverance of a remnant had often been made before, and it is on the authority of an older oracle that the editor makes it here, fortifying his words not by a reference to his own inspiration but be a literal quotation from an older prophet, Ob 17.”  

Raabe – Anchor Bible, Obadiah (p.33): 

“In most instances Obadiah seems to have been the borrower. However, with respect to Joel, which has several close parallels, the direction of influence was probably the reverse. Most scholars consider the formula in Joel 3:5 [2:32] as indicating a citation: “For on Mount Zion and in Jerusalem will be escape, just as Yahweh has said.” To be sure, the idea of deliverance in Zion is found elsewhere, even in the book of Joel, but this identical sentence occurs only in Obad. 17.  Therefore the citation indicates that Joel depended on Obadiah. 
Rel to Joel –  Obad 15a // Joel 3.14       and Obad 17 // Joel 2.32   and 3.17 

v.17 - quoted in Joel 2.32 (= 3.5 in MT) “where it is treated as the authoritative word of God” (Baker)

Relationship to Amos

1. Amos (9.11-12) says that the time is coming when God will restore his people and they will “possess the remnant of Edom”. 
2. Obadiah, two centuries later, takes up and fills out this theme, speaking of how God’s people will subdue Edom and “possess” and judge Mount Esau.
3. James says at the Council of Jerusalem (Acts 15) that, because of the work of Christ, Amos’s prophecy is being fulfilled in the gentile mission – the takeover of the world by the True Israel who disciples the nations by means of the gospel.
4. Which suggests that Obadiah – at least at one level and in one way – is fulfilled with the gospel takeover of the world which the gentile mission represents.

Is statement #2 warranted? Renkema (p.25) thinks so: 

It is more or less assumed that Obadiah was placed after Amos in the Masoretic canon on the basis of the prophecy of salvation in Am 9.12 in which it is predicted that the remnant of Edom and the nations will be taken once again into the possession of the restored Davidic kingdom. The beginning of the fulfillment of this prophecy is outlined in Obadiah.

Raabe on these matters

levels of interpretative work

- words and grammar

- poetry – lines and relationships

- rhetorical strategies, art of persuasion

- references to places, times, events

- Jacob-Esau background – what happening there? 

- YHWH and nations – the whole theological thing 

(he could have added an “ethical” level too)
prose and poetry – a key indicator is that poetry uses  ddo, relative particle, and (words with the) definite article MUCH less than prose. In Obadiah these words make up <4% of vv1-18 and make up 34% of vv19-21!!

Imagery 

- eagle’s nest

- nest in stars

- thieves and grape-gatherers

- shame as garment (10) 

- casting lots

- cup of wrath

- Israel as fire, Edom as stubble

Parallelism – v8 as e.g. 

Diversity: 

1) relationships: 


- 1-2 
- nations campaign against Edom 


- 4, 8, 
- YHWH will destroy Edom 


- 7 
- allies expel Edom


- 15-16
- nations which God used will be punished


- 18
- Israel’s part in subduing/punishing Edom 

2) Edom’s fate: 


- 7
- Edom expelled from land and foreigners occupy


- 19
- Israel possesses Edom’s land 


- 9, 18
- every Edomite killed


- 21
- rule over (existing) Edomites

(DF thinks this is a reason for regarding 9, 18 as hyperbolic) 

3) Judah’s demise: 


- 10-14
- victims of Baby/ Edom 


- 16
- drinking God’s cup of wrath  

(DF thinks this is a reason for not seeing Judah as drinking in 16a) 

Sections: 

1-4
48 wds

114 syllables

5-7
43

100

8-15
106

241

16-18
47

103

19-21
46

111

So see how symmetrical it is (1-7  and 16-21 each have 214 syllables!) 

Lots of links b/w sections: 

3 & 5 – rhetorical qns

4 & 5 – if … 

7 & 8 – understanding 

15-16 – all the nations / just as 

17 & 19 – will possess

17 & 18 – Esau 

Word counts: 

YHWH – 7 times

Esau – 7 times

Day – 12 times

The nations – 4 times 

Structure / Outlines

“Obadiah replicates on a small scale the structure of many other prophetic books, with a second section developing the specifics of the first in a more general way and extending oracles originally intended for one particular crisis to cover a wider “eschatological” future.” (Barton 118) 

Renkema – ends up his analysis with 3 cantos, 5 sub-cantos each of which has 2 canticles and 4 strophes. 

Ob 1-7 

- 29 cola


1-4


5-7

Ob 8-16

- 29 cola


8-12


13-16

Ob 17-19/21
- 17 cola

Mason 

1a-b
Superscription, assigning authorship to Obadiah and relating what follows to Edom 

1c-5
An oracle, either threatening a future assault on a proud and apparently impregnable power, or describing an attack which lies in the past

6-9
A continuation of the threat (or description) applying it directly to Edom

10-14
The ground for the judgment against Edom (perhaps 15b should be included in this section) 

15-18
Oracle(s) concerning the Day of Yahweh, now seen as a day of divine vengeance against the nations (15a), including Edom. A remnant of God’s people will be preserved on Mt Zion (17a) and repossess what is rightfully theirs (17c). They will be used by God as the instrument of his judgment against Edom (18). 

19-21 A somewhat obscure prosaic addition identifying the territories whose repossession has been promised in v.17. It culiminates in an assurance of God’s universal royal rule from Mt Zion over ‘Mt Esau’
BACKGROUND INFORMATION ON EDOM, EDOM AND ISRAEL, JACOB AND ESAU etc
Gen 25.19-27
Gen 27.1-45
Gen 33.16
Gen 36.6-9, 20-21
Num 20.14-21

Num 24.18
Num 33.41-44
Deut 2.4-8, 12
Deut 23.7-8

Deut 33.2

Judges 5.4

Judges 11.17 

I Sam 14.47

II Sam 8.12ff

I Kings 3.9

9.26-28

I Kings 11.14-22

II Kings 8.20-22

II Kings 14.7

II Chron 20.1-2

II Chron 21.8-10

II Chron 25.11f

II Chron 28.16-19

II Kings 24.1

II Kings 25.4-6

Ps 79?

Ps 83?

Ps 137

Isaiah 34 

Isaiah 63.1-6

Jer 27 

Jer 49.7-22

Lam 4.21-22

Ezek 25.12-14, 35

Amos 1.11-12

Amos 9.11-12

Malachi 1.2-5
Map on p.18 of Raabe – permission to use it? 

David Baker

“The land of Edom, also called Seir (Gn.32:3; 36:20-21, 30; Nu. 24:18), lay south and east of the Dead Sea from the Wadi Zered to the Gulf of Aqabah. Straddling the Arabah rift valley running south from the Sea of Galilee to the Gulf of Aqabah, on the east it was rocky and mountainous, at times reaching c. 1,070 metres in elevation. Through it passed two major traffic routes, the King’s Highway and the road along the Arabah. Its control over much of the north-south trade fed its coffers and made it a target for attack.” (p.21) 

Not an exact quote 

“After the Exodus, Israel was denied passage through Edom (Nu.20, Jg 11.17-18) and shortly thereafter Balaam predicted Edom’s conquest (Nu 24.18). Battle was joined with Edom under Saul (I Sam 14.47) and the area was conquered under David (2 Sam 8.13-14 with RSV, NIV margin; I Kings 11.15-16) and exploited under Solomon (I Kings 9.26-8), though not without Edomite opposition ( I K 11.14-22). In the ninth century, Edomites, in confederation with Moabites and Ammonites, raided Judah during Jehoshaphat’s reign ( 2 Chron 20.1-2). Edom more successfully rebelled against Jehoram (Joram) and enjoyed relative [p.22 begins] freedom from Israelite domination for about forty years (2 Kings 8.20-22  2 Chron 21.8-10). 

Early in the next century, Judah under Amaziah retook Edom with great slaughter (2 King 14.7, 2 Chron 25.11-12), advancing as far as Sela. Some time later, when Judah was itself under pressure during Ahaz’s reign, Edom raided Judah, taking captives (2 Chron 28.17), and shook herself loose from Israel, never to be subjugated to her again. 

During the Assyrian period, from at least 734BC, Edom was a vassal of Ass and subsequently also of Babylon. At times they at least planned rebellion (Jer 27) though there is no evidence of trying to realize these plans. The situation at the time of the fall of Jer. (587) is not clear from either biblical or extra-biblical sources.  1 Esdras 4.45 blames the Edomites for burning the Jerusalem Temple, but this is unconfirmed. (cf La 4.21-22) 

In the sixth century, Edomite power waned … with an apparent abandonment of some towns and migration of population (1 Macc 5.65). From the late sixth to the fourth centuries BC, Arab influence in the region was predominant (see e.g Ne 2.19  4.6  6.1)   This was brought to bear especially by the Nabataeans. Edomites were displaced. Some Edomites settled in the Negev in southern Judah, which became known by the related name Idumaea  ( 1 Macc 4.29). 

“Much of this reconstruction is based on conjecture and secondary sources, since documentation and archaeological evidence from the area itself is sparse and ambiguous.” (21-22) 
Thomas Finley 

Obadiah tells a story of double betrayal. The nation of Edom, which should have been an ally, betrayed Judah when the Babylonians destroyed Jerusalem in 586 B.C. As punishment the Lord promises that Edom will likewise fall prey to a trap by its allies. Obadiah then takes this theme of “judgment through betrayal because of betrayal” and expands it to encompass all nations when the Day of the Lord comes and “the kingdom will be the Lord’s.” 

The validity of this interpretation is confirmed by vv. 10–11, which clearly depict a past event in which Edom became guilty, and by the overall context of the book. Edom is soundly condemned for what she has done, not for something she will do in the future. Finally, v. 15 refers only to the past behavior of the Edomites: “Just as you have done, it will be done to you.” 

Moreover, despite the hostility of the Edomites some survivors did manage to make it to Edom (Jer. 40:11). The Judeans in Edom may have arrived there prior to the events of 586. It is true, as Leon Wood notes, that Obadiah does not detail the complete destruction of the city brought about by the Babylonians. However, the prophet intends to focus on the guilt of Edom more than the event itself. For that matter Ezekiel gives even less detail about the destruction in his prophecy against Edom (25:12–15). One could wish Obadiah had been more explicit, but it was not necessary when his contemporaries remembered the particulars clearly. 

The only other major contender for the historical incident underlying Obad. 10–14 took place during the reign of Jehoram (848-841 B.C.). This king of Judah put down a revolt of Edomites who were seeking freedom from Judean control (2 Kings 8:20–21; 2 Chron. 21:8–10) but later suffered attack by the Philistines and Arabs (2 Chron. 21:16–17). About this attack we know very few details. The text says that the foreigners invaded “Judah” and “carried away all the possessions found in the king’s house together with his sons and his wives … except Jehoahaz, the youngest of his sons.” 
From the mention of the king’s house we can infer that Jerusalem was somehow involved, but the extent to which the kind of general looting Obadiah speaks of (casting of lots for Jerusalem) is unclear. Of course, despite this raid Jehoahaz continued as king in Jerusalem and the nation of Judah remained independent. The author of Kings did not even bother to include an account of it. It hardly seems like the kind of national catastrophe depicted by Obadiah. 

Furthermore, the text of Chronicles remains silent about an Edomite role in this campaign. 

The book of Malachi, written sometime in the fifth century B.C., shows that by then Edom had already fallen (Mal. 1:2–5). 

...

After the two brothers pass off the scene, the nations undergo their separate developments. The next time they come into contact Edom is strong enough to refuse passage to the Israelites who ask simply to journey by “the king’s highway,” promising not to turn right or left, “until we pass through your territory” (Num. 20:17). Not until the period of the early monarchy does Edom come under Israelite control. Saul fought against Edom (1 Sam. 14:47) and Doeg the Edomite was his servant, acting as an informant against David (1 Sam. 21:7; 22:9, 18; cf. Ps. 52). David in turn subjugated the Edomites, placing garrisons in their land, so that “all the Edomites became vassals to David” (2 Sam. 8:14). 

Solomon went so far as to build a fleet of ships in Ezion-geber “in the land of Edom” (1 Kings 9:26). Yet before the end of his reign the Lord had raised up Hadad the Edomite as his “adversary” (1 Kings 11:14–22).

Some 60 or more years later we hear of Jehoshaphat of Judah (872-848 B.C.) and his control of Edom. When Moab and Ammon rebelled against Jehoshaphat the Edomites apparently had a minor role in it (2 Chron. 20:10). On another occasion, when Jehoshaphat, did battle against Moab, the king of Edom accompanied him and Jehoram of Israel (2 Kings 3:9). Actually, the text informs us that the “king” of Edom was in reality only a “deputy” (niṣṣāb) 1 Kings 22:47 [MT 22:48]). Perhaps this reflects the direct control Jehoshaphat exercised; his own appointed deputy served as ruler of the country. 

A more serious Edomite rebellion occurred during the reign of Jehoram of Judah (848-841 B.C.; also known as Joram), Jehoshaphat’s son (2 Kings 8:20–22). At this time the Edomites established an independent monarchy, which lasted right up to the time of the narrator of the passage. Amaziah was able to take Sela and rename it Joktheel, slaying 10,000 Edomites in the process (2 Kings 14:7).
Yet this does not seem to have resulted in a loss of independence for Edom (cf. Amos 1:11 and the Assyrian inscriptions).

During the last days of the southern kingdom, Edom joined with Judah and numerous other allies in a rebellion against Nebuchadnezzar of Babylon (Jer. 27:1–11). Yet when Nebuchadnezzar appeared in Palestine and overran Judah, the allies deserted. For this Edom comes in for severe condemnation in the OT Scriptures. Psalm 137:7 depicts the Edomites as cheering on the Babylonians with “Raze it, raze it,/ to its very foundation!” Lamentations is equally vivid in its rebuke: 

Rejoice and be glad, daughter of Edom, who dwells in the land of Uz. Also the cup will come around to you; you will become drunk and stripped naked. (Lam. 4:21) 

Ezekiel also castigates the Edomites for taking advantage of this opportunity to gain vengeance against their brother Judah (25:12; 35:5). Edomite behavior on this occasion, then, forms the backdrop to the condemnations of the prophet Obadiah (vv. 10–14). As a result of Edom’s treacherous actions, the nation was able to occupy parts of southern Judah, especially in and around Hebron and the Negev. Recently Itzhaq Beit-Arieh proposed that various Edomite finds from the site of Horvat Qitmit in the Negev indicate that the site was “an Edomite cult-center, and the area around it must have been controlled by the Edomites.” Beit-Arieh then cautiously concludes: 

From the Biblical evidence and the evidence from Qitmit, it may fairly be assumed that Edom invaded and conquered extensive territory that belonged to Judah in the eastern Negev some time near the fall of jerusalem, either before or after, taking advantage of Judah’s weakness. This Edomite invasion of the eastern Negev was a prelude to the further expansion of Edomite settlement into the Hebron highlands, the southern Shephelah and the northern Negev.

Late in the sixth or early in the fifth century B.C. certain Arab groups displaced the Edomites from their homeland. Obadiah apparently prophesied of this event in vv. 7–9. Many Edomites did stay in southern Judah, however, mixing with the Arabs. Later, this mixed population became known as Idumeans, southern Judah being called Idumea. In the Maccabean and Hasmonean periods the Jews overwhelmed the Idumeans in this area. However, they were not able to drive them out completely, and a very astute Idumean, Herod the Great, eventually managed to become king of all Judea.

Why Edom?  “the unique treatment of Edom in the Book of Obadiah is essentially related to the unique charcter of Edom in Israel’s tradition as the nation associated with Esau, i.e. Jacob’s brother.  … the concomitant image of YHWH as being “the father” of both …” 259   Ben Zvi

Don’t forget that some Judeans took refuge in Edom – Jer 40.11.  And jer 27.2-3 – before the Baby invasion there was even talk of co-op-n with Edom.  Renkema

Esau – struggle, hairy, red, marriage, out of doors
“In a sense, the enmity between Esau and Jacob was continued in Herod’s attempt to murder Jesus.” (Buse 238) 
Jordan on Edomites, the Herods etc 
BH 3 – April 1989 

Second, we tell the Babylonians that God is a God of judgment. Since we may not curse Babylon, we curse Esau. Every time God brought a Gentile army against Jerusalem, the Edomite vultures gathered to delight in her destruction and to worsen the disaster. This is the theme of the prophecy of Obadiah. In terms of the Biblical pattern, the primary party responsible for the sacking of Jerusalem is always God's own wayward people. In each case, an army of Gentiles with Edomite fellow-travellers is used by God to bring judgment upon Jerusalem. Then God turns around and brings judgment upon the Gentiles and the Edomites, because they sacked Jerusalem with ill-will, rather than with righteous zeal for the true God. 

God's judgment comes in two forms. One form is judgment unto utter destruction, but the other form is judgment unto resurrection. In the case of Edom, the prophecy is always of judgment unto utter destruction. In the case of the Gentiles, the prophecy of usually of judgment unto repentance and resurrection. That is the case here as well. 

Garden enemy – false church 

Land enemy – Cain, Esau, Edomites

World enemy – enemy gentiles 

the “false brother” theme – of Gen 4 onwards

sees Herods as the land beasts

- set up by the sea beast

- double edge – Herods themselves and the high priests they set up 

Zealots turned to Idumeans for help in late 60s

Herod the Great – 37BC to 4 BC  
- Matthew 2

Antipas – 4BC to AD 39

- Jesus’s public ministry – ruled in Galilee

Agrippa I – 37-44
AD

- Acts 12

Agrippa II – 50-100AD

- Acts 25 

Daniel 11 last part is about Herods esp Herod the great

Interpretative questions: 
1. what’s going on between lines 2, 3, and 4 of v 1? 

2. rel to Jer 49?   and Ezek 35, Joel, Amos? 

3. book of the Twelve – placement 

4. date 

5. rel of 1-15 with 16-21 – historical/eschat?  how distinct make them? 

6. is 15b out of place

7. the details of 19 and 20 

8. when was the historical fulfillment? 

9. who is the “you” of “as you have drunk” in v16?

10. how far is Edom = Esau and how far can you trace an “Esau” theme / characteristic? 

11. judgments upon nations as such

12. is sela of v3 a proper noun or a pun or an accident? 

13. what is the snare/wound? 

14. what are the “crossroads”?

15. what mean – “sent to the border” in v7? 

16. no understanding in him or it?  v7

17. bread v7? 

18. v17 – possess what? 

19. legit to take fire image for gospel?

20. v21 – saviours or the saved?  why plural – any messianic hope here? 

21. rel of 1c-5  with 6-14

22. prediction or account? 

23. when? 

24. rel of 1-14 with more general 15-21

25. rel of 15-18 and 19-21

26. rel to Jer 49 


- direct parallels obvious  (Obad 1a // Jer 49.7;    Obad 1b-4 // Jer 49.14-16;      Obad 5 // Jer 49.9) 

- also
- 8b and Jer 49.7 – threat to wisdom 



- 9 and Jer 49.22 - warriors



- 16 and Jer 49.12 – drinking


- RM’s con – “both were drawing on a common stock of oracular material” (Mason p.90) 

27. rel to Joel and other OT 


- v17 with Joel 2.32


- 11 and 3.3


- 15 and 1.15


- 16 and 3.17


- 18 and 2.5

28. Rel to Ezek 35  (see also Ps 137.7, Lam 4.21, Mal 1.2-5

29. Rel to Amos 9.11-12 – Obadiah placed where it is because of this … ? 
WHEN AND HOW FULFILLED? 
Busenitz:

“In the fourth century BC the Edomites were forced by the Nabateans to leave their territory. They moved to the area of southern Palestine and became known as Idumeans. Judas Maccabeus gained victory over them in 164BC, and when his nephew, John Hyrcanus, came to power in 120 BC, he compelled the Idumeans to adopt Judaism.” (237)  [DF – Judaism is anachronistic here, surely?] 

Historical 

· by Neb, a very few yrs later – Jer 27.3,6 – Is 34.5,10  Ezek 35.9
Barton – “In fact, disaster did not overtake the Edomites in the aftermath of the Babylonian invasion. Trouble probably came to Edom some decades later, when Nabonidus decided on his move into Edomite territory. But it is possible that Obadiah has in mind an invasion of Edom by Nebuchadnezzar in about 582, when he may have captured Bozrah.” (Barton) 
· by Nabonidus in 553



Raabe - Who are these allies?  Most likely Babylon. Raabe – 157: 

“Obad 1-7 found its fulfillment, at least in principle, in 553 B.C. when Nabonidus of Babylon campaigned against Edom while on his way to Teima in Arabia. According to the most likely reconstruction, Nab’s campaign brought an end to Edom’s existence as an independent state. Several Edomite sites show evidence of destruction about this time, although some occupation and activity continued into the Persian period. In all likelihood Nab maintained control over the land and the Edomites who remained (Mal 1.3-4). Then, after 539 jurisdiction probably transferred to Persia. By the end of the fourth century the Nabateans had occupied the territory of Edom.” 

- but it should be Jews that do it? 

Raabe - Mal 1 judgt = ? “Edom’s devastation might have been caused by the campaign of Nabonidus in 553 or by that campaign together with the subsequent Nabatean settlement.  In any case, by the time of Malachi Edom’s political history had for all intents and purposes come to an end.” Raabe 45    Partly says this cos of his section on “Edom in the latter prophets” - Is 11.14   Is 21.11-12   Is 34   Is 63.1-6   Jer 9. 25-6 [MT 25-5]   Jer 25.21   Jer 27   Jer 49.7-22   Ezek 25.12-14  Ezek 32.29   Ezek 35-36   Joel 3.19 [MT 4.19]    Amos 1   Amos 9.12   Obadiah   Malachi 1 ... All but Mal 1 locate the judgt in the future

· by Nabateans

“by 312 BC the capital was in Nabatean hands and Edom was no longer a nation” - Niehaus  
- by Hyrcanus and Maccabees – I Mac 5.3;  Josephus 13.17
“the Edomites eventually proved natural victims to a resurgent Judah in the second century BC when John Hyrcanus conquered them and, compelled them to be circumcised, depriving them of their nationhood.” Allen 155 
Antiq – 13.9 (Whiston) Chapter 9. 

How, After The Death Of Antiochus, Hyrcanus Made An Expedition Against Syria, And Made A League With The Romans. Concerning The Death Of King Demetrius And Alexander. 

But when Hyrcanus heard of the death of Antiochus, he presently made an expedition against the cities of Syria, hoping to find them destitute of fighting men, and of such as were able to defend them. However, it was not till the sixth month that he took Medaba, and that not without the greatest distress of his army. After this he took Samega, and the neighboring places; and besides these, Shechem and Gerizzim, and the nation of the Cutheans, who dwelt at the temple which resembled that temple which was at Jerusalem, and which Alexander permitted Sanballat, the general of his army, to build for the sake of Manasseh, who was son-in-law to Jaddua the high priest, as we have formerly related; which temple was now deserted two hundred years after it was built. Hyrcanus took also Dora and Marissa, cities of Idumea, and subdued all the Idumeans; and permitted them to stay in that country, if they would circumcise their genitals, and make use of the laws of the Jews; and they were so desirous of living in the country of their forefathers, that they submitted to the use of circumcision, (25) and of the rest of the Jewish ways of living; at which time therefore this befell them, that they were hereafter no other than Jews. 

Finley. For the problem of the “remnant of Edom” in Amos 9:12, see the comments on Obad. 9. Armerding finds a preliminary historical fulfillment in the defeat of the Idumeans by Judas Maccabaeus in 166 B.C. and in their subsequent subjugation under John Hyrcanus, which was completed by 125 B.C. Armerding goes on to state: The Idumeans “continued to haunt the Jews, however, for the family of Herod the Great was of Idumaean descent; but after the second century B.C., they had virtually been consumed by the house of Jacob, to which they lost their national identity and autonomy.” Finley - Idumea is the name for the territory of Edom found in LXX and Josephus. After the conquest of Judah the Edomites began to occupy parts of southern Judah itself, especially in and around Hebron and the Negev. Various Arabian groups (eventually the Nabateans) took over the former territory of Edom, but some Edomites managed to maintain their identity in southern Judah. Therefore, one could speak of a partial fulfillment of Obadiah’s oracle when the Maccabeans and Hasmoneans reclaimed these areas for Israel. Several factors should be kept in mind, however. First, Obadiah speaks of the final day of the Lord when all the nations shall be judged prior to the setting up of the Messianic Kingdom. Second, a remnant from the exiles of the Ephraimites must play a large role in the fulfillment of the prophecy. Third, the term Idumea can be vague; not all Idumeans are necessarily “of the house of Esau.” Finally, Armerding is correct to note that Herod and his descendants still plagued Israel even after the assimilation of the Idumeans. Finley

Christological 

vv8-11 – “In addition, this subunit refers to Jerusalem as Jacob’s gate. Such a reference connotes an identification of Judah with Jacob, with Israel. This connotation foreshadows significant issues concerning the question of who is Israel.” p.255 [DF – in other words, the “who is Israel?” question is already being raised within Obadiah!!]  Ben Zvi

vv16-18  “seems to reflect substantial issues regarding the identity of “Jacob”; that is, deeply concerning the self-understanding of the communities within which and for which the book of Obadiah was written” 257 Ben Zvi 
“Here “Israel” as in numerous post-monarchic texts is associated with the descendants of the southern kingdom of Judah, its institutions and traditions.”  258  Ben Zvi

NTW on Rom 10 – in Fresh Perspectives  - “Do not say in your heart ….” … “Paul expounds this statement of covenant renewal in relation to what God has done in Christ and by the Spirit … And the result is that now, instead of the return of ethnic Israel to the Holy Land, as envisaged in Deuteronomy, the message goes out to all people. As in Romans 8, the whole world has become the Holy Land, claimed through the gospel of Jesus the Messiah on behalf of the creator God.”  (p.32) 

Amos, Joel and “who is Israel?” stuff

Doesn’t have to be literal extermination: 

a) hyperbole
Renkema: “the hyperbolic character of the Ancient Near Eastern rhetoric of warfare in which terms such as ‘always’, ‘for ever’, ‘total’ are (43 begins) commonplace features. As such, therefore, Ob 2 does not intend to announce the total destruction of Edom but rather to predict Edom’s future insignificance and contemptibility. Indeed, the expression ‘they shall become as if they had never existed’ at the end of Ob 16 implies a similar interpretation. … The end in question is the end of Edom as a state … the concluding verse Ob 21, … clearly does not presume total annihilation. The focus, rather, is on upright rule over the remaining inhabitants of the politically insignificant mountains of Esau by a series of redeemers who dwell in Zion.” pp.42-43  (cf e.g. Lam 2.22) 

b) extinction of the nation as a nation 
c) in v21 there is some hope for Edom anyway 

Several prophets Edom’s continued existence under the authority of Israel – Is 11, Amos 9, Obad 21, and Ezek 36. 

K&D on when and how fulfilled: 

God was indeed Kings already, not as the Almighty Ruler of the universe, for this is not referred to here, but as King in Israel, over which His kingdom did extend. But this His royal sway was not acknowledged by the heathen world, and could not be, more especially when He had to deliver Israel up to the power of its enemies, on account of its sins. This acknowledgment, however, He would secure for Himself, by the destruction of the heathen power in the overthrow of Edom, and by the exaltation of His people to dominion over all nations. Through this mighty saving act He will establish His kingdom over the whole earth (cf. Joel 3:21; Mic 4:7; Isa 24:23). "The coming of this kingdom began with Christ, and looks for its complete fulfilment in Him" (Hengstenberg).

If now, in conclusion, we cast another glance at the fulfilment of our whole prophecy; the fulfilment of that destruction by the nations, with which the Edomites are threatened (vv. 1-9), commenced in the Chaldean period. For although no express historical evidence exists as to the subjugation of the Edomites by Nebuchadnezzar, since Josephus ( Ant. x. 9, 7) says nothing about the Edomites, who dwelt between the Moabites and Egypt, in the account which he gives of Nebuchadnezzar's expedition against Egypt, five years after the destruction of Jerusalem, in which he subdued the Ammonites and Moabites; the devastation of Edom by the Chaldeans may unquestionably be inferred from Jer 49:7ff. and Ezek 35, when compared with Jer 25:9,21, and Mal 1:3. In Jer 25:21 the Edomites are mentioned among the nations round about Judah, whom the Lord would deliver up into the hand of His servant Nebuchadnezzar (Jer 25:9), and to whom Jeremiah was to present the cup of the wine of wrath from the hand of Jehovah; and they are placed between the Philistines and the Moabites. And according to Mal 1:3, Jehovah made the mountains of Esau into a wilderness; and this can only refer to the desolation of the land of Edom by the Chaldeans (see at Mal 1:3).

It is true, that at that time the Edomites could still think of rebuilding their ruins; but the threat of Malachi, "If they build, I shall pull down, saith the Lord," was subsequently fulfilled, although no accounts have been handed down as to the fate of Edom in the time of Alexander the Great and his successors. The destruction of the Edomites as a nation was commenced by the Maccabees. After Judas Maccabaeus had defeated them several times (1 Macc. 5:3 and 65; Jos. Ant. xii. 18, 1), John Hyrcanus subdued them entirely about 129 BC, and compelled them to submit to circumcision, and observe the Mosaic law (Jos. Ant. xiii. 9, 1), whilst Alexander Jannaeus also subjugated the last of the Edomites (xiii. 15, 4). And the loss of their national independence, which they thereby sustained, was followed by utter destruction at the hands of the Romans. To punish them for the cruelties which they had practised in Jerusalem in connection with the Zelots, immediately before the siege of that city by the Romans (Josephus, Wars of the Jews , iv. 5, 1, 2), Simon the Gerasene devastated their land in a fearful manner ( Wars of the Jews , iv. 9, 7); whilst the Idumaeans in Jerusalem, who took the side of Simon (v. 6, 1), were slain by the Romans along with the Jews. The few Edomites who still remained were lost among the Arabs; so that the Edomitish people was "cut off for ever" (v. 10) by the Romans, and its very name disappeared from the earth.

Passing on to the rest of the prophecy, Edom filled up the measure of its sins against its brother nation Israel, against which Obadiah warns it in vv. 12-14, at the taking and destruction of Jerusalem by the Chaldeans (vid., Ezek 35:5,10; Ps 137:7; Lam 4:22). The fulfilment of the threat in v. 18 we cannot find, however, in the subjugation of the Edomites by the Maccabeans, and the devastating expedition of Simon the Gerasene, as Caspari and others do, although it is apparently favoured by the statement in Ezek 25:14, that Jehovah would fulfil His vengeance upon Edom by the hand of His people Israel. For even if this prophecy of Ezekiel may have been fulfilled in the events just mentioned, we are precluded from understanding Obad 18, and the parallel passages, Amos 9:11-12, and Num 24:18, as referring to the same events, by the fact that the destruction of Edom, and the capture of Seir by Israel, are to proceed, according to Num 24:18, from the Ruler to arise out of Jacob (the Messiah), and that they were to take place, according to Amos 9:11-12, in connection with the raising up of the fallen hut of David, and according to Obadiah, in the day of Jehovah, along with and after the judgment upon all nations. Consequently the fulfilment of vv. 17-21 can only belong to the Messianic times, and that in such a way that it commenced with the founding of the kingdom of Christ on the earth, advances with its extension among all nations, and will terminate in a complete fulfilment at the second coming of our Lord. 
LESSONS FROM OBADIAH

Marbury

“Under the name of Edom we may understand all the enemies of the Truth of God and Christian religion: such as are schismatics and heretics” – Marbury p.49

“The Edomites are now perished from the face of the earth, no mention of their names is left in the world, no promise of their restitution … their memory is so extinguished on earth, that their posterity is not known.” Marbury – pp.57, 59

“Let Edom be Satan and let God bind him in chains and give us faith to resist and overcome him; how do we despise and scorn him disarmed!   Let the world be Edom and let God declare the vanity and transience of all these things that Stan tempts men with and then we shall see the servants of God rightly despise the world and ‘use it as though they used it not’.  Let a man’s own corruption be the Edom, the lusts of his flesh that fight against the soul, that make a man forget his piety to God, his charity to his brother. When God reveal to us the body of sin and by his law humbles us under his mighty hand then we despise and have contempt for the desires of our heart …” Marbury p.65

“Can we sin the sins of Edom and not smart with their punishments?”  Marbury – p.80 

“Justice is when you give to each person what is his own. Mercy is when you give what is your own.”  Marbury (para) p.122

General 

1. God stirs up his servants, the prophets, to give warning of the anger to come. 

2. The faithful minister must ‘see before he says’ and must take instructions from God before he undertakes to teach others. 

3. Riches, strength, honour and victory are not such precious things as many think because often those whom God hates may have them. Elsewhere God says, “I have hated Esau” and yet Esau and the Edomites had all these things. 

4. God’s ministers must deal faithfully with the Church, saying no more or less – and in the same manner – as God speaks to them. 

Verses 1-2:  

5. The decrees of God’s judgement upon the wicked are constant and unchangeable

6. The consent of ambassadors all declaring the same judgement shows that the LORD’s trumpet gives no uncertain sound

7. The preaching of all true and faithful ministers and prophets according to their instructions is a “rumour from the Lord” and, because weak and distressed consciences often hear suggestions of fear, they must examine the rumour to see if it is of the Lord

8. All wars are ordained by God 

9. God punishes one evil nation by another

10. War is one of God’s rods to punish sin

11. The people of God may lawfully make war

12. God casts down the proud

13. They that despise God shall be despised 

Verses 3-9: 

14. God resists the proud. Pride is abominable in the sight of God and it deceives man. 

15. No place is safe without God’s protection, for the hidden things of Esau shall be searched and found out. 

16. God punishes one sin by another, for the sin of Edom in casting off their trust in God is punished by their trusting in men.

17.  God deals with sins with the same measure that they have measured to others. 

18. The falling out of these allies with Edom shows that there is no true and lasting peace between the ungodly. 

19. Those who have put their trust in men have no understanding. 

20. Human wisdom and counsel against the Lord are never sensible actions for a nation. 

21. When exercised against God, the help of other humans is useless. 

Verses 10-14: 

22. They that join with others, in action of murder or robbery, are actually culpable as aiders, abettors, and maintainers of cruelty and wrong. Cruelty of collaboration

23. They that look upon the injuries done to their brethren with delight and without having compassion or relieving them, are culpable along with those who injure them. Cruelty of the eye

24. The heart of man which rejoices in evil breaks the law of charity even if the head does not plan evil or the hand do it. Cruelty of the heart, rejoicing against their brethren

25. The proud words of the enemies of God break peace and flow against the tide of charity. Cruelty of the tongue

26. Whatever is done against our brother in his person or in his goods breaks the law.  Cruelty of hands shown in invasion of their city, plundering of their goods, betrayal of life, depopulation of the nation
Verses 15-16:
27. God has set a time to punish every sin of the impenitent.

28. That time is at hand.

29. God punishes those whom he himself has stirred up to be the instruments to punish others.

30. God punishes by retaliation. 

31. Though the judgement of God begins at the household of God, the wicked shall not go unpunished.

32. The judgement of the wicked and unmerciful is without mercy. 

33. Though the Church of God lives under the cross for a time, it shall not be so for ever. 

34. Where God loved once, he loves forever. Though he afflicts, he loves still. 

35. The cup of wrath shall pass from the Church to her enemies and the knowledge of this is a comfort to the Church. 

Verses 17-21: 

36. God requires holiness of life from those whom he delivers from evil. 

37. God delivers his Church in order that they may serve him. 

38. The afflictions of the Church turn to their greater good. 

39. God punishes the enemies of his Church by means of the very Church whom they have previously defeated.

40. The Church is right to be confident about this because God has said it. 

41. Although God may punish for a long time, he loves his people forever. 

42. Although God has all power and all means under his control he chooses to use us as the instruments of his favour to one another – to be “saviours”. 

43. We should give proper honour to the instruments God uses to shown his favour because God himself honours them with the title of “saviours”. 

44. Although the enemies of the Church resist for a long time, God will finally give his Church a complete victory over them. 
45. The intention and outcome of all God’s favours to the Church is that his Kingdom on earth should be advanced and that we should submit ourselves as faithful subjects to his dominion. 
Hutcheson on Obadiah 

George Hutcheson’s Exposition of Obadiah  published in 1654 takes as its model the work of David Dickson on Matthew which, after a few brief explanatory remarks on each verse or section simply proceeds to list the “doctrines” or main lessons which may be deduced from the passage in hand.  Hutcheson finds around 80 such “doctrines” arising from the prophecy of Obadiah. Here (mostly in his words but with some editing and paraphrasing by me) are 40 of the most sound and/or striking. 

Verse 1

1. The counsel and providence of the Lord extends itself and is exercised not only about his Church but even among enemies

2. It is good for church to hear about God’s judgment of her enemies  a) for comfort  and b) to see what makes God angry

3. War is one of the sharp scourges whereby God punishes wicked nations

Verse 2

1. Whatever instruments are employed in inflicting any judgment, yet God is to be eyed as having chief hand in them all. 

2. The Lord, pursuing for sin can bring down the greatest person in the world and lay them in the dust, and pour contempt upon the most honoured. 

3. Things undertaken by God and foretold by him in his Word ought to be reckoned as certain as if they were already come to pass. 

Verses 3-4 

1. Outward advantages and accommodations concurring with a natural heart, usually do produce pride, self-confidence and insolence. 

2. The Lord judges of men’s pride not so much by their outward carriage, which may be masked over with a show of humility, as by looking to their heart and discerning the conceit and lofty imaginations that reign there. 

3. However much presumption promises great things to make sinners secure and however much it has contempt for God’s threatenings, yet it deceives and feeds with vain hopes. 

4. Pride in the creature is looked upon by God as a party against him and as striking eminently against his glory. 

5. The Lord is able to reach man and bring him down from the greatest strength imaginable and he not only makes strongholds a vain refuge in a day of vengeance but is able to overturn more confidences than man can build up for his own security. 

Verse 5-6

1. Riches, treasured by those whom God is in conflict with, are so far from helping or delivering them in a day of wrath or from doing the owners good that they are justly given as a prey to the enemies. 

2. The strokes that God has appointed for the enemies and persecutors of his Church are complete – and far beyond the ordinary afflictions that come upon the children of men. 

Verses 7-8 

1. God can make those to be instruments of sinners’ ruin who in appearance are very near friends and can make confederacies wherein men confide the short cut to their destruction. 

2. The confederacies and alliances of politic men are not to be trusted in, they being only led by their own State interests and not minding their benefit to whom they appear most committed. 

3. When the Lord has ruin to bring upon a people, their wisdom and policy will not avert it. 

4. That wherein men are most eminent and ready to trust in will prove vain when they have most need in order that the pride of all glory may be stained. 

5. It is a singular demonstration of God’s sovereignty and providence in the world when he overturns the wisdom of the wise, brings all their well-contrived projects to nothing, snares them in their own works and counsels and makes eminent fools of them. 

Verse 9 

1. Natural men never cease to find more idols to trust in – when one fails they will have another to flee to. 

2. The terror of God is sufficient to crush and overthrow the mightiest men. 

Verse 10

1. Of all the evil deeds committed by the wicked, none are so noticed or so suddenly and severely punished by God as the injuries they do to the Church of God. 

2. Ignominy and shame comes to those who are enemies of the Church when they ought to be friends, partly because their opposition will always fail and partly because God shall humiliate them. 

Verse 11

1. However much God punishes his people yet he watches carefully the behaviour of those whom he uses as instruments in that punishment and will requite them for their own wickedness. 

2. An idle onlooker on the people of God’s distress, not duly concerned with or affected by it, is God’s enemy. 

3. It is horrible wickedness when false brethren actively concur and take part in the oppression of the Church of God.

Verses 12-14

1. To add affliction to the affliction is great cruelty especially when it is done by those from whom help might reasonably have been expected. 

2. It is Esau-like and reprobate to take pleasure in the sight of the affliction of others. 

3. It is the badge of wicked men to become insolent with success. 

4. Apostates and false brethren are most cruel enemies and persecutors of those whom they desert. 

5. Even when God is afflicting his Church and letting loose the reins to the fury of men against them, yet he does not cease to care for them … “my people”. 

Verse 15-16

1. God by his universal providence is Sovereign Lord and Judge of all men, even of those who do not know or acknowledge him. 

2. The Lord’s correcting of his Church is a presage and pledge of vengeance to come on the world and enemies. 

Verse 17 

1. Holiness is the inseparable companion of blessed deliverance and is a means to secure it to the Church. Holiness is an evidence of God’s dwelling in the Church. 

2. Holiness is not only the Church’s duty – to study it – but it is the Lord’s promise and he undertakes to work it in her. 

Verses 18-20 

1. Christ in his Church will gain ground on his enemies and possess and reign over them, either by their voluntary conversion, or violent subjection and destruction. 

Verse 21

1. The Church will never lack fit instruments to promote her happiness. 

2. These are called “saviours” in an instrumental way. 

3. Where Christ sets up his Church, there he sets up his Kingdom also. 

4. Christ holds his kingdom by a firm tenure as being made sure to him by the infallible promise of God. 

Israel – our fathers, remember. The Edomites were vicious to OUR ancestors

This book is to and about Jesus 


- he is Israel 



- he suffered 12-14 – go through and see


- he drank the cup


- he will be vindicated by




- destruction of his enemies



- inheritance of all the earth 

And then to and about his people

What makes Edom distinctive? 


- piggy-back on the powerful 


- share common heritage

Think, e.g. media in humanist country

Persecuted Christians in Muslim country – the state is Babylon (destroying Jer-m) and their neighbours are the Edomites – laughing and cashing in 

General disaster and then someone adds a personal sting – rubs salt into the wound 

The false brother theme – Cain vs Abel; Esau vs Jacob; Job’s friends; Judas etc   betraying. 
False gods / idolatry – all things other than refuge in true God will let you down 

God’s sovereignty over the nations 

Pride – heinousness, power to deceive us 

Injustice 

Betrayal 

Craigie - “Reflect upon the evils of Edom”

The goal of history is the kingdom of God 

Malice / envy / boasting / schadenfreude

Family feuds – see how far it can go 

Grudges 

Edom and the profane spirit – cleaver, worldly-wise, self-reliant, living for present and material

Indifference, insult, injury 

The sin of neutrality 

“Studied avoidance of obligation … makes fellowship with God impossible”

Possessing our possessions – souls, doctrine, experience, the world for Christ 

What learn about God, man, sin etc 

The ethics of Obadiah 
The theology of Obadiah 

Whatever Obadiah says about Edom applies equally to any nation that sets itself against the Lord and His people. Finley
Wisdom and power – the old couple;  idolatry usually clusters around these two – Dan 2, I Cor 1 etc  (8-9) 
Aggravations of sin (10-14) 

- who by and against – brothers


- when – time when most needed help 

The saints’ rule (19-21) 

- Rev 20 – thrones for judgment


- Rev 5 – shall rule on earth 


- I Cor 3 – all things are yours 


- Luther – all things are servants of the Xn man 


- Edwards – Xn owns everything but doesn’t have to manage it 

Judgement – historical judgmts v nations are “to be considered as figures of that great judgment, for which there is a time appointed, which is called a day in Scripture for an excellence” Rainolds 66

What and how you look at 

Justice 
1. justice will be done to Edom 

2. justice will be done to all the nations 


i.e. not nationalistic chauvinism but universal accountability to the global sovereign

3. God’s promises to Israel will be kept
4. God’s righteous rule will be established 
The verdict – 1-4

The sentence – 5-9

The crimes – 10-14

The compensation – 15-21

Lex talionis
- proud are humbled – 2-3

- watch the pillage – be pillaged  (11-14  and 5-9) 

- harass survivors and you’ll have no survivors (14, 18) 

- participate in dispossession and you’ll be dispossessed (14,   7, 19)

- summary – 15b

- gloating 12-13 so shame 10 and despised 2

- thieves and plunderers – 5, 13,  and 5-6

- betray – 10, 12 so 7

- escapees – 14 and 18 

- cut off – crime in 14 and punishment in 9-10

Divine and human action intertwined – 1-9 

Hurting God’s people is very dangerous
God keeps his promises – Gen 12.3

PREACHING OBADIAH
Obadiah and other books of the Bible – by allusion / parallel wording / parallel themes / closeness of theology: 

Genesis
Psalms
Isaiah

Amos
Joel
Zechariah
Jeremiah

Ezekiel
Matthew

Revelation

Closest //s  (from Raabe) 
1 – Jg 18.9  Jer 6.4-5

2 – Mal 2.9

3 – Jer 48.28  Cant 2.14

3 – Jer 21.13, 49.4

4 – Job 39.27

4 – Num 24.21  Hab 2.9

4 – Amos 9.2

7 – Jer 20.10  Ps 41.9

7 – Dt 32.28

9 – Ezek 25.13  35.7

10 – Joel 3.19

10 – Mic 7.10

11 – Joel 3.3  Nah 3.10

12 – Ezek 35.13, 15  Ps 35.19-21  Lam 2.16  3.46

15 – Is 13.6 Ezek 30.3 Joel 1.15, 2.1  3.14  Zeph 1.7, 14

15 – Jer 50.15, 29  Ezek 16.59,  35.11, 15

15 – I K 2.33  Joel 3.4, 7 Ps 7.16  Prov 12.14

17 – Joel 2.32

17 – Joel 3.17

18 – Is 10.17

18 – Num 24.19

19 – Num 24.18  Amos 9.12

21 – Ps 22.28  I Chron 29.11 

Key themes / theology 

“divine sovereignty is the audacious, historically unlikely theme that Obadiah stresses” Allen 139 

Douglas Stuart – WBC -  Obadiah’s message, like all prophecies touching on the new age, has a Christian implication. Though it is surely about Israel and Edom, it is at the same time, more generally, about God’s people and the worldly powers opposed to God. It may be objected that such an interpretation involves the redefinition of terms (Israel = God’s people; Edom = the world). To understand these terms and their synonyms on such a plane has ample justification biblically. By way of analogy, what Luke’s gospel conveys by Jesus’ references to the basileiva “kingdom” is conveyed instead in the book of Acts by the term ejkklhsiva “church.” Or, what the OT normally indicates by lkr�y “Israel” Paul routinely connotes by ejkklhsiva “church.” “Babylon” can mean “Rome” (e.g., Rev 18:2, 10, 21), “Egypt” can stand for foreign captivity in general (Deut 28:68), “Jerusalem” is equated with “heaven” (e.g., Heb 12:22), “exile” with earthly trials (1 Pet 1:17), etc.
The Christian, therefore, will see in Obadiah’s prophecy not merely a description of certain political realities and hopes from the sixth century b.c. in Palestine, but also the more general reality and hope of God’s intervention on behalf of his people to rescue them from helplessness in the face of mortal danger, and to guarantee them a bright future of reward for their faithfulness (1 Pet 4:12–14). The success of earthly powers arrayed against God’s purposes can be only temporary, and the ultimate victory of God’s people is assured.

Major images / biblico-theological themes


Day of Yahweh


Mountains


Kingdom


Remnant


Treachery/betrayal


Brother-brother relations


Saviours


Drinking the cup 


Eating bread with someone


Pride as height


Holy war – God heads up armies


Fire and judgment 


Inheritance / portions etc


Dwelling securely 


Zion – gospel church

Application - audience

Rainolds – Edom is RC-ism; goes off for long discussions which don’t flow from text.  “The Papists are the Idumeans” (Rainolds 10) 

Rainolds 33 – think of Edomites as like apostate Xns (or muslims – DF ) – related, not exactly covt privilege but circumcised, related, shd know better etc. How apply this – who are the near but not very near?  Puritans keen on applying it to RCs

1. 
The vision of Obadiah

Thus said the Lord YHWH concerning Edom:

A report we have heard from with YHWH 

and a messenger among the nations has been sent:

“Rise up and let us rise up against her for the battle.

2. 
Behold, small I have made you among the nations

Despised are you exceedingly. 

3. 
The insolence of your heart has beguiled you


dweller in clefts of a crag


the height of his dwelling 


saying in his heart


“Who will bring me down to earth?”

4. 
If you are high as the eagle


and though between stars is set your nest


from there I will bring you down.” 


An utterance of YHWH

5. 
If thieves have come to you, if despoilers of the night …


How you have been destroyed!


would not they steal their sufficiency? 


If grape-gatherers have come to you, 


would not they leave gleanings? 

6.  
How Esau has been plundered


His treasures, they have been searched out. 

7.
Unto the border they have sent you, all the men of your covenant;


the men of your peace have deceived and prevailed over you; 


your bread set a snare under you; 


there is no understanding in him. 

8. 
Shall I not, in that day, says YHWH, 


destroy wise men from Edom


and understanding from the mountain of Esau? 

9. 
And they are shattered, your mighty ones, O Teman 


so that every man will be cut off from the mountain of Esau by slaughter. 

10. 
On account of the violence of (against) your brother Jacob


shame will cover you 


and you will be cut off forever. 

11. 
In the day of your standing aloof


in the day of strangers capturing his wealth


and foreigners entered his gates


and unto Jerusalem they cast lots


you also were as one of them. 

12. 
Do not look on in the day of your brother 


in the day of his alienation; 


do not rejoice over the sons of Judah


in the day of their destruction; 


do not make great your mouth 


in a day of distress. 

13. 
Do not enter in the gate of my people 


in the day of their calamity; 


do not look on their affliction 


in the day of their calamity; 


do not lay hold of / stretch out his force/substance


in the day of their calamity. 

14. 
Do not stand in the crossway 


to cut off his escapees; 


do not deliver up his survivors


in a day of distress. 

15. 
For near is the day of YHWH


upon all the nations; 



just as you have done, it shall be done to you


your recompense/reward/deed shall return upon your own head. 

16. 
For as you have drunk upon my holy mountain, 


all the nations will drink continually


and they will drink and they will swallow


and they will be as though they had not been. 

17. 
But in mount Zion shall be escape


and it shall be holy; 


and the house of Jacob will possess their possessions. 

18. 
And the house of Jacob will be a fire


And the house of Joseph a flame


And the house of Esau for stubble


And they will burn them


And they will consume them


And there will not be any remaining to/for the house of Esau


for YHWH has spoken. 

19. 
And they of the south shall possess Mount Esau


And the plains/lowland/Shephelah, the Philistines; 


And they shall possess the field of Ephraim; 


And the field of Samaria; 


And Benjamin Gilead. 

20. 
And the captives/exiles/removed of this host/fortress of the children of Israel


that (are among / is with / shall possess) the Canaanites to Zarephath; 


And the captives/exiles/removed of Jerusalem who/that is in Sepharad


shall possess the cities of the south. 

21. 
And saviours shall come up on Mount Zion to judge the mount of Esau


And the kingship shall be YHWH’s. 
1-4
marked out as an oracle by “thus says YHWH” and “oracle of YHWH”

Maybe the logic goes something like this: 

This is how O sees things – the vision of O

Actually, what the LORD says IS how O sees things

(And we know that this is really happening because we have heard a message from the LORD and a messenger has already started out to make things happen …)

This is what the LORD says to Edom (allow me report to you what God says to them) …

“The form of the message is a prophecy spoken directly to the Edomites but the purpose of the message is to let the people of Israel know that God is about to punish their traditional enemies.” Clark p.8
1. 

The vision of Obadiah

Thus said the Lord YHWH concerning Edom:

A report we have heard from with YHWH 

and a messenger among the nations has been sent:

“Rise up and let us rise up against her for the battle.

	
	
	
	Verse 1
	

	the vision of
	noun – ms – cnst
	/ozj*
	חֲזֹ֖ון
	1

	Obadiah
	proper noun
	hy`d+b^u)
	עֹֽבַדְיָ֑ה
	2

	thus says
	adverb

qal perf., 3ms
	hK)

rma
	כֹּֽה־﻿אָמַר֩
	3

	Lord
	proper noun
	yn`d)a&
	אֲדֹנָ֨י
	4

	LORD
	proper noun
	hwhy
	יְהוִ֜ה
	5

	to Edom / concerning Edom
	prep.

proper  noun
	l

<oda$
	לֶאֱדֹ֗ום
	6

	a report / rumour
	noun – fs
	hu*Wmv=
	שְׁמוּעָ֨ה
	7

	we have heard
	qal perf., 1cp
	umv
	שָׁמַ֜עְנוּ
	8

	from with
	prep.

prep.
	/m!

ta@@
	מֵאֵ֤ת
	9

	LORD
	proper noun
	hwhy
	יְהוָה֙
	10

	and a messenger
	conj.

noun – ms
	w
ryx!
	וְצִיר֙
	11

	in/among the nations
	prep. + article

noun – mp
	B
yoG
	בַּגֹּויִ֣ם
	12

	has been sent
	pual perf., 3ms
	jlv
	שֻׁלָּ֔ח
	13

	rise up
	qal impv mp
	<wq
	ק֛וּמוּ
	14

	and let us rise up
	conj.

qal impf., 1cp, coh. sx
	w
<wq
	וְנָק֥וּמָה
	15

	against her
	prep. + 3s sx
	lu^
	עָלֶ֖יהָ
	16

	for the battle
	prep. + article

noun – fs
	l

hm*j*l=m!
	לַמִּלְחָמָֽה׃
	17


General

the first two lines are authentication – bit like “Paul an apostle by the will of God” etc

1b – two lines are // - heard / sent     report / envoy    from LORD/ among nations - Niehaus  

Renkema - v1 - LORD GOD – “it is this very ‘Lordship’ of YHWH, not only over Israel but also over the nations, which ultimately affords O’s ‘vision’ its power.” 113

Renkema - v1 – have to wait until v2 for the direct speech – this is confirmative/parenthetical

K&D - But the address gains in force, if we take the clause as a co-ordinate one, just as it reads, viz., as a declaration of the steps already taken by the Lord for carrying out the resolution which had been heard of by report.

The vision of Obadiah

Obadiah – common name in OT. Means servant-worshipper of YHWH.  Twelve OT people have it. 
“Let him be who he will (for where the Scripture hath no tongue, we need not find ears, but may content ourselves with a learned ignorance)” Trapp

vision – “no differentiation in modern terms is possible between those experiences which speak of “words” and those which use the imagery of sight. Perhaps the clearest illustration of this is found in Ps.89.19: “thou didst speak in a vision to thy faithful one”.”  (Coggins) 
34x - I Sam 3.1; Ps 89.19; Prov 29.18; Is 1.1; Jer 14.14; Jer 23.16; Lam 2.9;  Ezek 7:26; Ezek 12:27; Hose 12:10; Mica 3:6; Nahu 1:1; Haba 2:2-3 - true visions come from the LORD and without them things are in a poor way indeed; false visions are possible.  - general term for divine comm-n – Is 1 and Nah 1 
vision in rel to word – see I Sam 3.1   and also Is 1.1 cf 2.1 

Renkema – v1 – can “see” a “word” because “word” is also event.  Hab 2.1 as e.g. – climb tower to see what YHWH will say.  Num 24.3-4, 15-16; 

Thus said the Lord YHWH concerning Edom:

“the Lord YHWH” conventionally read as “adonay elohim”


the red of Edom () was anything from pale yellow to deep brown in the ancient world

A report we have heard from with YHWH

report – tidings, report, rumour, news – 24x nothing v special  (I Sam 2.24; II Kings 19.7; Ps 112.7; Is 53.1; Jer 10.22; 51.46  (with vision word in Ezek 7.26)

“idea of the divine council. God is often pictured in the OT as a king, and one of the obvious characteristics of kings is that they have courtiers: lesser beings who can advise the ruler, carry out royal commissions …etc” (Coggins)  Prophets summoned into council to hear God’s plans – see I Kings 22. “In Obadiah, the divine council has been deliberating and has decided to prepare for battle …” (Coggins) 

“we”


- gp of prophets?


- all Israel  - O and his Judah audience – we’re aware of political and military plans afoot 


- “editorial we” (Baker) 

Renkema – v1 – WE - 111 – “At a time when reports were transmitted orally, the reliability of the messenger had to be beyond dispute. Indeed, for important political missions, several messengers were employed at the same time, each receiving the message they were to carry independently of the others. Agreement among the messengers thus provided the receiver with an extra guarantee of reliability.”    WE – as part of the council of YHWH?   WE – Jeremiah and I – i.e. is protecting himself against plagiarism charges!

and a messenger among the nations has been sent:


- as well as a message? 


- the msg by means of the messenger? 


- the msg concerns an envoy?  (Baker) 



- sent by one of E’s enemies to stir up the others against Edom 

not two sep things: 

a) normal //

b) the last line of the verse relates to both 

messenger – “an international ambassador in Is 18.2 and 57.9” (Barton)  Clark – a representative gathering a military alliance

11x – messenger, envoy, one sent with a message, ambassador  1Sam 4:19; Prov 13:17; Prov 25:13; Isai 18:2
whether angel or human it shows that God is in control whether the person knows it or not

Raabe and Barton – an angelic or heavenly messenger whom “YHWH sends to incite the nations to battle” (Barton) 

Buse – angelic – Jer 49.14

or – an earlier prophet? 

or – spirit – as in I K 22 – “a divine instinct” (Trapp) 

Douglas Stuart – WBC  - Implicit in the mention of “nations” (plural) is the common notion that Yahweh controls all the world’s states and peoples. Thus Edom’s arrogance against Judah (vv 3–4, 12), foolishly exercised on the assumption that Judah had no allies, will be dashed in disappointment when all turn against Edom (cf. vv 6–7, 15).

Renkema – messenger – a spirit from YHWH stirring up action

“Rise up and let us rise up against her for the battle.

Holy War ideology – God marches out at the head of the armies
God uses human armies to execute judgement  (Is 10) 

Calvin - If any one had formed a judgment according to human wisdom, he would have said that the Assyrians were the cause why war was brought on the Idumeans, because they had found them either inconstant or even perfidious, or because they had feigned a pretence when there was no just reason for making war. But the Prophet here raises his mind upwards and acknowledges God to be the mover of this war, because he intended to punish the cruelty of that people, which they had exercised toward their own kindred, the Israelites;

 - typical battle cry  (Baker) 
- fem pronoun cos country and anyway prphets often switch back and forth in pronoun gender - Mal 1.3-4 fluctuates between masc and fem for Edom - Niehaus 
arise – for mili action – Dt 2.24  Josh 8.1  Jdg 4.14, 5.12, 18.9  Mic 4.13 

Douglas Stuart – WBC - The call for battle is rather typical in style (cf. Isa 21:5; Jer 6:4–5; 49:14, 28, 31; Joel 3:9–13; Mic 4:13;

K & D - The plural nâquumâh (let us rise up), in the words of the messenger, may be explained on the simple ground that the messenger speaks in the name of the sender. The sender is Jehovah, who will also rise up along with the nations for war against Edom, placing Himself at their head as leader and commander (compare Joel 2:11; Isa 13:4-5).

v1 – “Not only is Yahweh currently recruiting them, but he plans to participate in the attack as the commander-in-chief: “Arise so that we may rise against her for battle.” (Raabe 137)   This is different – usually God leads angelic hosts or Israel hosts. Here it is the nations. 
2. 

Behold, small  I have made you among the nations

Despised are you exceedingly. 

	
	
	
	Verse 2
	

	behold
	interjection

	hN}h!
	הִנֵּ֥ה
	18

	small
	adj., ms

	/f)q`
	קָטֹ֛ן
	19

	I have made you
	qal perf. 1cs + 2ms sx

	/tn
	נְתַתִּ֖יךָ
	20

	in/among the nations
	prep. + article

noun – mp
	B
yoG
	בַּגֹּויִ֑ם
	21

	despised
	qal, pass. ptcp, ms

	hzB
	בָּז֥וּי
	22

	you
	personal pronoun, 2ms

	hT*a^
	אַתָ֖ה
	23

	exceedingly
	adverb

	da)m=
	מְאֹֽד׃
	24


General 

prophetic perfect – i.e., not the current state of affairs
Poole – this v as statement of fact rather than part of the prophecy 
Verbs as “prophetic perfects”  - “perfect of certitude” 

“prophetic perfects … speaking of coming events as already a complete certainty” (Barton) 

In a fashion also typical of oracles against foreign nations, Yahweh speaks directly to Edom in the first person, and uses the “prophetic perfect ” “I have made you/I will make you” to emphasize that the punishment is virtually accomplished already.
Behold, small I have made you among the nations

Despised are you exceedingly. 

Douglas Stuart – WBC - Edom’s coming judgment is summarized at the outset. It will become a nation vastly reduced in size and influence, and will be condemned by other nations. Two curse types (see General Introduction) are thus to be fulfilled in Edom’s future: decimation (no. 12; cf. Lev 26:22, 36; Deut 4:27; 28:62) and dishonor / degradation (no. 16; cf. Deut 28:25, 27, 43, 44). Note that the curse categories announced for Israel in the pentateuchal sanctions may be applied to her enemies in oracles against foreign nations, in accordance with the restoration blessing of power for Israel over her enemies (restoration blessing type 9; cf. Deut 30:7, “Yahweh your God will put all these curses on your enemies”).

Renkema – v2 – Behold, smallness I will give … - territory, population, influence, prestige all will be diminished
The smallness is in contrast to what it thinks of itself rather than as punishment as such for what it did in its pride.  – “exaggerated opinion of itself” – Wolff

small – “we are supposed to think of the decimation of the population and the reduction of living space.” – Wolff 

Among – among – in comparison with?  - or “in the sight of” ?  -  see // word 12 – should be “among”

Despised - 41 x – regard with contempt; reject, Gene 25:34; Numb 15:31; 1Sam 2:30; 1Sam 10:27; 2Sam 6:16; 2Sam 12:9; 2Kin 19:21; 2Chr 36:16; Nehe 2:19; Esth 1:17; Psal 22:6; Psal 51:17; Psal 69:33; Psal 102:17; Psal 119:141; Isai 53:3; Jere 22:28

3.

The insolence of your heart has beguiled you

dweller in clefts of a crag

the height of his dwelling 

saying in his heart

“Who will bring me down to earth?”

	
	
	
	Verse 3
	

	the pride/insolence
	noun – ms – cnst
	/odz`
	﻿ זְדֹ֤ון
	25

	of your heart
	noun – ms – cnst + 2ms sx
	bl@
	לִבְּךָ֙
	26

	has deceived you (ms)
	hif. perf., 3ms + 2ms sx
	avn
	הִשִּׁיאֶ֔ךָ
	27

	dwelling
	qal ptcp, ms
	/kv
	שֹׁכְנִ֥י
	28

	in clefts of a crag/rock/Sela
	prep.

noun – mp

noun – ms
	B

<yw]g`j&^

ul^s#
	בְחַגְוֵי־﻿סֶּ֖לַע
	29

	the height of
	noun – ms – cnst
	<orm*
	מְרֹ֣ום
	30

	his dwelling
	noun – ms – cnst + 3ms sx
	tb#v#
	שִׁבְתֹּ֑ו
	31

	saying
	qal ptcp, ms
	rma
	אֹמֵ֣ר
	32

	in his heart
	prep.

noun – ms – cnst + 3ms sx
	B
bl@
	בְּלִבֹּ֔ו
	33

	who
	interrogative pronoun
	ym!
	מִ֥י
	34

	will bring me down
	hif. impf., 3ms + 1cs sx
	dry
	יֹורִדֵ֖נִי
	35

	(to the) earth?
	noun – fs
	Jr\a#
	אָֽרֶץ׃
	36


General 

Raabe – v3-4 – syntax 

A
Presumption of your heart has deceived you 

B

you who dwell in the clefts of the crags

B


in the height of your seat

A

you who say in your heart

C


who will bring me down to the earth? 

B

even if you could exalt your nest like the eagle

B

and even if among stars you could set your nest

C
from there I will bring you down

The insolence of your heart has beguiled you

Pride – “thy pride hath befooled thee and put the same tirck upon thee that the serpent did onceupon the first woman, Gen 3.13 – the same word is there used as here)” Trapp 
pride – 11x – presumption, insolence, arrogance, pride -  Deut 17:12; Deut 18:22; 1Sam 17:28; Prov 11:2; Prov 13:10; Prov 21:24; Jere 50:31-32 -   – presumption – along with “disobedience to religious authorities (Dt 17.12) – the opposite of godly wisdom (Prov 11.2)  - Niehaus  

the heart as the seat of pride – cf Is 14.13-15 

Pride – for their power, security and wisdom. False security.  

Calvin “for it is the greatest madness for men to rely on their own power and to despise God himself”

Renkema – v3 – zadon – “a person who presumes too much but is unable to substantiate it, or a person who arrogantly assumes certain rights without justification”
v2 – YHWH has already made Edom despised – the nations despise it.   v3 – in contrast, Edom likes itself and is confident
pride – Prov 16.18  Is 14.12-15 
heart - “the intellectual and emotional centre of Edom’s being” - Niehaus

deceived you – also v 7  - 15x  - deceive – often leading to disaster - Gene 3:13; 2Kin 18:29; Isai 19:13; Jere 29:8; Jere 37:9; 
dweller in clefts of a crag

“rocky impenetrability” – Baker 

crag - ((((( - play on name of Edomite town – Jdg 1.36, 2 Kin 14.7 ?   Well-protected, hard to attack. 
crag – SS 2.14, Jer 49.16 and here – 

rock - 54x – rock, cliff, high and strong rock – I Sam 13.6; II Sam 22.2; Job 39.28; Ps 40.2; Ps 104.18; Prov 30.26; Is 2.22, 7.19, 33.16  
the height of his dwelling 

height - 52x - 2Sam 22:17; 2Kin 19:22-23; Job  5:11; Psal 7:7; Psal 68:18; Psal 73:8; Psal 92:8; Psal 102:19; Psal 148:1; Isai 26:5; Isai 33:5; Isai 57:15; Jere 51:53 
“a mythic dimension preserved in the phrase   ... the root in Obadiah evokes the idea of enthronement” (14)  - Dick 
 The phrase (mĕrôm šibtô) is difficult to translate. Literally it is something like, “the loftiness of his dwelling place.” NASB understands the phrase adverbially (“in the loftiness of”), but this seems awkward. The translation given here takes “his” to refer back to “who dwells.” An adjective in the construct state should be epexegetical: “lofty with respect to his dwelling place.” Finley

 “his lofty residence” - Niehaus  

change from 2nd to 3rd person – no gt significance? 
Height for pride – see Is 2.12-19  (Jer 49.16  Ezek 35.10) 

· coroll – judgment = “bringing low” 
saying in his heart
cf Dt 29.19, Mk 2 etc – saying in heart - note the metaphor – think = say in heart 
“Who will bring me down to earth?”
“characteristic of condemnation of foreign nations to draw attn to their false boasting” (Coggins) – Is 10, Goliath etc,  Neb on palace
Who will bring me down? – modal sense of who CAN bring me down? 
“A bulging wall is not far from downfall” Trapp 

Down with a vengeance – as Pharoah, Neb, etc 
4.
If you are high as the eagle

and though between stars is set your nest

from there I will bring you down.” 

An utterance of YHWH

	
	
	
	Verse 4
	

	if you were as high
	adverb

hif. impf., 2ms
	<a!

HbG
	אִם־﻿תַּגְבִּ֣יהַּ
	37

	as/like the eagle
	prep.

noun – ms
	K
rv#n\
	כַּנֶּ֔שֶׁר
	38

	and if between
	conj.

adverb

prep.
	w
<a!

/y]B^
	וְאִם־﻿בֵּ֥ין
	39

	the stars
	noun – mp
	bk*oK
	כֹּֽוכָבִ֖ים
	40

	is put / set
	qal pass. ptcp, ms
	<yc
	שִׂ֣ים
	41

	your nest
	noun – ms – cnst + 2ms sx
	/q}
	קִנֶּ֑ךָ
	42

	from there
	prep.

adverb
	/m!

<v*
	מִשָּׁ֥ם
	43

	I will bring you down
	hif. impf., 1cs + 2ms sx
	dry
	אֹורִֽידְךָ֖
	44

	utterance of the LORD
	noun – ms – cnst

proper noun
	<a%n+

hwhy
	נְאֻם־﻿יְהוָֽה׃
	45


General 

progression – high rocks – eagle’s flight – the stars !! 

two ideas – soaring high and building high?  or one compound? 

amazing faith to utter this oracle at time of exile – Temple in ruins, people defeated etc 

“It belongs to the OT’s perception of the relative status of God and humanity, and its absolute conviction that no one must for a moment challenge the supremacy of YHWH” (Barton) 

“But the OT condemnation of pride is seldom really a psychological matter. Even if the … Edomites are condemned for what they “say in their heart” … it is by the practical consequences of this that they are to be judged. The Edomites’ sense of security and self-sufficiency, as diagnosed by Obadiah, is objectionable because of what it makes them do: behaving disloyally to their “brother” nation, Judah, and feeling free to rob and pillage … the prophets … are not talking on a microcosmic level, about the more subtle spiritual distortions that Christian ethicists have sometimes been thinking of in condemning pride, but on the broad canvas of the ambition and ruthlessness of nations who think nothing of liquidating their neighbours. At that level, the prophetic condemnation of hubris remains highly pertinent and deflates the pretensions of tyrannous regimes.” (Barton)

Douglas Stuart – WBC - Since Yahweh’s power is unlimited, it does not matter how high-set and well defended Edom might be. It will fall. In addition to Sela, Edom’s main cities of Teman and Bozrah, as well as the nascent fortress city of Petra nearby Sela, were located in nearly impenetrable high rock formations reached only by narrow, vulnerable gorges in each instance. Nevertheless, Yahweh had already shown Sela vulnerable in the successful campaign of Amaziah against the Edomites ca. 775 b.c. (2 Kgs 14:7). Sela may well have remained in Judahite control until either the Egyptian attack of 605 on Jerusalem, or the Babylonian attack of 598 b.c. On the metaphorical portrayal of strength and freedom by mention of the eagle, cf. Exod 19:4; 2 Sam 1:23; Ps 103:5; Isa 40:31; Lam 4:19; Hos 8:1; etc.

vv2-4 – “the ideological/theological characterization of Edom as trusting in topography rather than divine power, as one foolishly attempting to trespass the limitations of human existence, and accordingly as one who is an enemy of YHWH … the topos of the (hubristic and abnormally foolish) foe who is an enemy of the god/s was widely used as a theological/ideological explanation for waging war in ancient Near Eastern texts that were written from the ideological perspective of an empire (or hegemonic power). Moreover, theses texts already conveyed to their audience a claim about the enemies’ fate: sure defeat. The main purpose (or one of the main purposes) of the aforementioned topos is to equate rebellion against – or unwillingness to accept – the overrule of the hegemonic power with aberrant human behavior on one level and with unforgivable sin on the other.”  and in this case, of course, the hegemonic power is God – but not God (and therefore nation X)  p.250 Ben Zvi

If you are high as the eagle

high – 33 – another word for high - 2Chr 26:16; 2Chr 32:25; 2Chr 33:14; Job  36:7; Job  39:27; Psal 103:11; Psal 131:1; Prov 18:12; Isai 7:11; Isai 52:13; Isai 55:9; Ezek 17:24; Ezek 21:26; Ezek 28:2; Ezek 31:10; Zeph 3:11 

eagles – fly high, nest high, look down on others, prey on others ... 


God knows how to eagle – Dt 32.11

and though between stars is set your nest

nesting in the stars – “thus challenging the divine court?” (Barton) 

among the stars – warning bells if have seen / heard Is 14.12-14 (as Obad may have done) 

God can reach the stars

even if beyond reach of man, God cd make the stars fight against you 
“Edom emulate[s] the plan of the Babylonian king who, according to Is 14.12-14 desires to place his throne above the stars” – Wolff – see also Is 14.15  and Num 24.21  and Amos 9.2-4a 
from there I will bring you down.” 

“bring down” – same as v3 – punishment fits the crime – cf Gen 11;  

4 - If men will dare to challenge Omnipotence, their challenge shall be taken up  - Matthew Henry

Is 2.12-18 and 26.5 as // - will bring down

An utterance of YHWH

same as v8 

Baker: “The msg of vv 2-4 is a self-contained unit, closing with the final oracle formula reaffirming its divine source”
5. 

If thieves have come to you, if despoilers of the night …

How you have been destroyed!

would not they steal their sufficiency? 

If grape-gatherers have come to you, 

would not they leave gleanings? 

	
	
	
	Verse 5
	

	if thieves
	adverb

noun – mp
	<a!

bN`G~
	אִם־﻿גַּנָּבִ֤ים
	46

	have come to you
	qal perf., 3cp

prep. + 2ms sx
	awB

l
	בָּאֽוּ־﻿לְךָ֙
	47

	if despoilers/ plunderers of
	adverb

qal ptcp mp cnst
	<a!

ddv
	אִם־﻿שֹׁ֣ודְדֵי
	48

	the night
	noun – ms
	hl*y+l^
	לַ֔יְלָה
	49

	how
	interjection
	Eya@
	אֵ֣יךְ
	50

	you have been destroyed
	nif. perf., 2ms
	hmD
	נִדְמֵ֔יתָה
	51

	would not
	interrogative
adverb negative
	h&

aO
	הֲלֹ֥וא
	52

	they steal
	qal impf., 3mp
	bnG
	יִגְנְב֖וּ
	53

	their sufficiency
	noun – ms – cnst + 3mp sx
	yD~
	דַּיָּ֑ם
	54

	if grape-gatherers
	adverb

qal ptcp, mp
	<a!

rxB
	אִם־﻿בֹּֽצְרִים֙
	55

	have come
	qal perf., 3cp
	awB
	בָּ֣אוּ
	56

	to you
	prep. + 2fs sx
	l
	לָ֔ךְ
	57

	would not
	interrogative
adverb negative
	h&

aO
	הֲלֹ֖וא
	58

	they leave
	hif. impf., 3mp
	rav
	יַשְׁאִ֥ירוּ
	59

	gleanings?
	noun – fp
	toll@u)
	עֹלֵלֹֽות׃
	60


General 
- vv2-4 the inevitability of judgment;  vv 5-7 its thoroughness (Buse) 

5 – tight parallelism so that the interjection is v dramatic – “pseudo-lament” - Niehaus  
two comparisons to show that though destruction is not usually complete and total, this time it will be

 elaborating on first oracle and underlining the depths to which Edom will plunge – the thoroughness of the judgment 
vv5-6 – introductory particles


- im  im


- ek


- halo


- im


- halo


- ek 

If thieves have come to you, if despoilers of the night …

thieves work in secret; plunderers may use violence (Coggins)   Raabe (cited by Buse) agrees that latter implies violence. 

K&D - Obadiah mentions the plundering first, because Petra, the capital of Edom, was a great emporium of the Syrio- Arabian trade, where many valuables were stored (vid., Diod. Sic. xix. 95), and because with the loss of these riches the prosperity and power of Edom were destroyed.
Despoilers - 47x - destroyer, deadly enemy, devastator; who lays waste, does violence; ruin, disaster - Job  15:21; Psal 17:9; Psal 137:8;  Isai 16:4; Isai 21:2; Jere 4:20; Jere 48:8 

How you have been destroyed!

How – mock lament – see Is 14.12 How you are fallen from heaven! 

“logical progression is broken by the interjection of a lament bewailing Edom’s destruction  (cf Is 6.5  15.1  Ho 4.6). This lament, a form generally opened by “how”  ( ((( ) is used in dirges  (eg 2 Sam 1.19  Is 14.4, 12  Jer 9.19) … It fits the context as a spontaneous cry of heart-rending shock”  Baker   

destroyed  - ruined, silenced, ended – Is 15.1, Jer 47.5  Zeph 1.11  - 14x – destroy, lay waste  Psal 49:12, 20; Isai 6:5; Jere 47:5; Hose 4:5; 

Hebrew nidmâ (“be cut off, destroyed”) usually refers to a violent end (cf. Isa. 15:1; Jer. 47:5; Hos. 4:6; Zeph. 1:11). Finley
would not they steal their sufficiency? 

5 - dayyām means “their sufficiency.” Finley

sufficiency, enough (used most often for “as often as…”) ordinary word
If grape-gatherers have come to you, 

would not they leave gleanings? 

couple words explaining gleanings?
6. 

How Esau has been plundered

His treasures, they have been searched out. 

	
	
	
	Verse 6
	

	how
	interjection
	Eya@
	אֵ֚יךְ
	61

	has been searched out
	nif. perf., 3cp
	cpj
	נֶחְפְּשׂ֣וּ
	62

	Esau
	proper noun
	wc*u@
	עֵשָׂ֔ו
	63

	they have been searched out 
	nif. perf., 3cp 
	huB 
	נִבְע֖וּ
	64

	the treasures of him
	noun – fp – cnst + 3ms sx
	/WPx=m^
	מַצְפֻּנָֽיו׃
	65


General 

Calvin - We hence learn, that as men in vain seek hiding places for themselves that they may be safe from dangers; so in vain they conceal their riches; for the hand of God can penetrate beyond the sea, land, heaven, and the lowest deep. Nothing then remains for us but ever to offer ourselves and all our things to God. If he protects us under his wings, we shall be safe in the midst of innumerable dangers; but if we think that subterfuges will be of any avail to us, we deceive ourselves

Total eradication. Change of person from vv5-6.  God speok to Edom in 5 but about him in 6 – cos no longer there?! (Baker) 
How Esau has been plundered

Esau = edom – Gen 36.1, 8, 19

His treasures, they have been searched out. 

treasures – precious things either as goods to trade or stores of wealth or both 

treasures – only use in Bible – hiddenness is part of the word 

6 - Treasures on earth, though ever so fast locked up and ever so artfully hidden, cannot be so safely laid up but that thieves may break through and steal; it is therefore our wisdom to lay up for ourselves treasures in heaven.  - Matthew Henry

“ransacked and searched out. The former verb speaks of mining or digging out, conveying the idea of a thorough search and seizure – nothing will be left. The latter verb, a synonym, depicts searching out something that is hidden or covered.” (Buse) 
searched out – implies hidden in the rocky fortess

searched out 1 – only nif use – comes from “searched out” - plundering the hidden valuable of a conquered people – e.g. I Kgs 20.6  - hiding treasure – Is 45.3  Prov 2.4  Jb 3.31 - piel uses - ransacked – Gen 44.12, Zeph 1.12-13 

searched out 2  – only nif use - poss goes with “grazed bare” – “violent action of conquering warriors ransacking the city in order to loot and plunder its valuables” (NET Bible) 

“The warehouses of this trading centre … the safes of its wealthy merchants to be emptied” – Allen 
7.

Unto the border they have sent you, all the men of your covenant;

the men of your peace have deceived and prevailed over you; 

your bread set a snare under you; 

there is no understanding in him. 

	
	
	
	Verse 7
	

	to the border
	prep.

article
noun – ms
	du^

h

lWbG++
	עַֽד־﻿הַגְּב֣וּל
	66

	they have sent you
	piel perf., 3cp + 2ms sx
	jlv
	שִׁלְּח֗וּךָ
	67

	all
	noun – ms
	lK)
	כֹּ֚ל
	68

	the men of
	noun – mp – cnst
	vya!
	אַנְשֵׁ֣י
	69

	your covenant
	noun – fs – cnst + 2ms sx
	tyr]B=
	בְרִיתֶ֔ךָ
	70

	they have deceived you
	hif. perf., 3cp + 2ms sx
	avn
	הִשִּׁיא֛וּךָ
	71

	and prevailed
	qal perf., 3cp
	lky
	יָכְל֥וּ
	72

	to you
	prep. + 2ms sx
	l
	לְךָ֖
	73

	the men of
	noun – mp – cnst
	vya!
	אַנְשֵׁ֣י
	74

	your peace
	noun – ms – cnst + 2ms sx
	<olv*
	שְׁלֹמֶ֑ךָ
	75

	your bread
	noun – ms – cnst + 2ms sx
	<j#l#
	לַחְמְךָ֗
	76

	they set
	qal impf., 3mp
	<yc
	יָשִׂ֤ימוּ
	77

	a snare/trap/wound
	noun – ms
	rozm*
	מָזֹור֙
	78

	under you
	prep. + 2ms sx
	tj^T^
	תַּחְתֶּ֔יךָ
	79

	there is no
	adverb
	/y]a^
	אֵ֥ין
	80

	understanding
	noun – fs
	hn`WbT=
	תְּבוּנָ֖ה
	81

	in him / it
	prep. + 3ms sx
	B
	בֹּֽו׃
	82


General 

now addressed directly again – you/your x7

the three groups whose action will lead to Edom’s downfall

1. men allied with you – “nations with whom E had entered into a covenant or treaty” (Buse) 

2. men at peace with you – “E’s neighbouring states” (Buse) 

3. they who eat your bread – “share in the bounty of the Edomite prosperity” (Buse) 

these three all // - men of covt, men of peace, (men of) your bread 

betrayed by allies – cf Edom’s own behaviour towards Judah

“Many friends are like deep ponds, clear at the top and all muddy at the bottom” Trapp 

Calvin - All the compacts then which the ungodly and the despisers of God make with one another, have always something vicious intermixed; it is therefore no wonder that the Lord disappoints them of their hope, and curses their counsels. This is then the reason why the Prophet declares to the Idumeans, that those, whom they thought to be their best and most faithful friends, would be their ruin.

See Ps 41.9 and 55.12-15 for betrayal 
Assuming that Obadiah writes soon after the fall of Jerusalem in 586 B.C., he would be predicting the displacement of the Edomites from their homeland by the Arabs. Finley

vv5-7 – normal stuff about just what a mess you get into if you resist the empire (of God).  Ben Zvi

“recalls the topos of the failed and morally wrong alliances … arranged by the foe of the divine.”  p252 - Ben Zvi

“Edom’s failed alliances with nations other than Israel implicitly call attention to the alliance that had not taken place, that between the two brothers, Esau and Jacob.” p.253 - Ben Zvi

Unto the border they have sent you, all the men of your covenant;

sent = v1

- ejection of Edomites from their own land?  - chased by your enemies till you’ve been driven out of your land – expelled from Edom? 

- Edomite refugees being expelled by their allies with whom they have sought refuge? 

- Edomite envoys being escorted back to border by unwelcoming hosts
Raabe

a) allies refuse to grant asylum and send them back 

b) allies refuse Edomite envoys request and “escort” them to the border

c) allies expel Edom from own land, displacing Edom 

Raabe goes with c) largely cos Jer 49.19 //.  

“We should most probably think of refugees who hoped to find protection among friendly neighbours. If we assume this, the various statements all fit: the refugees are certainly not physically attacked, but they are definitely sent back to the frontier. In this way the friendship proves deceptive; the ancient allies show their superiority by securing their frontier through mantraps (?)” - Wolff
Sent to border – under (threat of) attack, some Edomites go to their allies for help but are sent back to the border of those allied territories with a refusal. 
“The context thus describes an action in which Edom’s treaty partners sent Edomites to the border of Edom, have deceived them” - Niehaus   - prob envoys from Edom sent home 
the men of your peace have deceived and prevailed over you; 

“deceived” – just as proud heart had done in v3
had power over you, succeeded, prevailed, had ability
your bread set a snare under you; 

Barton explains (G I Davies idea) maybe a word  ((((((  has dropped out before ((((((( cos looks v similar and that happens.  if so, then it wd read  “those who eat your bread” and not just “your bread” 
snare - only use in OT – snare / ambush;  (same as wound/sore in Jer 30.13, Hos 5.13 (only two uses) but diff root, prob)
there is no understanding in him. 

no understanding in him – “either no prudence to foresee and prevent this, or to manage and lessen it” Poole 

no understanding – Calvin - Here the Prophet no doubt derides in an indirect way the foolish confidence with which the Idumeans were blinded; for they thought themselves to be in a superlative degree wary, so that they had no reason to fear, as they could see afar off, and arrange their concerns with the utmost prudence.

no understanding – in it (in the trap) – catch unawares  - NO – but is a poss.  Is “in Edom” – Barton 

no understanding – see Dt 32.28
understanding - also in v8  - 42x (19 in Prov)  - Exod 31:3; Deut 32:28; 1Kin 4:29; Job  12:12-13; Psal 49:3; Psal 147:5; Prov 2:2, 3, 6; Is 40.28;  

end 7 – construction is not “no understanding of it” but “there is an absence of understanding in it/him”

· can’t understand such a deception/betrayal

· or the trap is unguessable 

· or Edom “has no intelligence now”
7 – end of v – v like Dt 32.28 - Niehaus .   “This change of person signals a transition in the writer’s thought and thus witnesses to the independence of this clause. It is an independent assertion unrelated syntactically to the preceding clauses.” - Niehaus  

“The wisdom which would know how to avert the life-threatening danger can no longer be found in Edom.” Wolff 
8. 

Shall I not, in that day, says YHWH, 

destroy wise men from Edom

and understanding from the mountain of Esau? 
	
	
	
	Verse 8
	

	shall not
	interrogative
adverb negative
	h&

aO
	הֲלֹ֛וא
	83

	in the day
	prep. + article

noun – ms
	B
<oy
	בַּיֹּ֥ום
	84

	the that
	article
personal pronoun 3ms
	h

aWh
	הַה֖וּא
	85

	utterance of the LORD
	noun – ms – cnst

proper noun
	<a%n+

hwhy
	נְאֻם־﻿יְהוָ֑ה
	86

	I destroy
	conj.

hif., waw-consec perf., 1cs
	w
dba
	וְהַאֲבַדְתִּ֤י
	87

	wise men
	adj., mp
	<k*j*
	חֲכָמִים֙
	88

	from Edom
	prep.

proper noun
	/m!

<oda$
	מֵֽאֱדֹ֔ום
	89

	and understanding
	conj.

noun, fs
	w
hn`WbT=
	וּתְבוּנָ֖ה
	90

	from the Mount
	prep.

noun – ms
	/m!

rh^
	מֵהַ֥ר
	91

	Esau
	proper noun
	wc*u@
	עֵשָֽׂו׃
	92


General

another rhetorical question – see two in v5

“the end of a serviceable political policy, a reasonable diplomacy and successful military tactics” – Wolff
Calvin on pride in wisdom: “yet the worst blindness is, when men become inebriated with the false conceit of wisdom. When therefore any one thinks himself endued with understanding, so that he can perceive whatever is needful, and that he cannot be circumvented, his wisdom is insanity and extreme madness: it would indeed be better for us to be idiots and fools than to be thus inebriated. Since then the wise of this world are insane, the Lord declares that they will have no wisdom when the time of trial comes. God indeed permits the ungodly for a long time to felicitate themselves on account of their own acumen and counsels, as he suffered the Idumeans to go on prosperously. And there are also many at this day who felicitate themselves on their successes, and almost adore their own cunning.”

Calvin - There is hardly one in a hundred to be found, who does not seek to be crafty and deceitful, if he excels in understanding. This is a very wretched thing. What a great treasure is wisdom? Yet we see that the world perverts this excellent gift of God; the more reason there is for us to labour, that our wisdom should be founded in true simplicity. This is one thing. Then we must also beware of trusting in our own understanding, and of despising our enemies, and of thinking that we can ward off any evil that may impend over us; but let us ever seek from the Lord, that we may be favored at all times with the spirit of wisdom, that it may guide us to the end of life: for he can at any moment take from us whatever he has given us, and thus expose us to shame and reproach.

8-9 - Obadiah’s discussion nicely interweaves the themes of divine intervention and human instrumentality. He began with a council of war by the nations, but the message to commence the battle came from the Lord Himself. Then the Lord’s personal role in pulling Edom down from its lofty position came into focus, followed by a description of a plundering made possible by an ambush set by the nation’s allies. At the end of the passage the prophet returns to the theme of the Lord as the initiator of the judgment.  Finley
8 – lots of h alliteration - Niehaus  

8 – “The loss of wisdom on the part of Edom will be devastating. Her counsellors and leaders will not know what actions to take to stay Babylon’s cruel onslaughts.” - Niehaus  

Shall I not, in that day, says YHWH, 

“that day” is prob the specific day of Edom’s judgment as against the universal day later on   (cf Is 7.18, 20  10.20)  - but clearly the two are related
vv8-11 – “the these two days [Edom’s nastiness and Edom’s punishment] are to be considered as if they are one, because one necessarily engenders the other (i.e. something like the ambiguity that may be conveyed by the English phrase “the F/fall of Edom”) p.255 Ben Zvi

destroy wise men from Edom

destroy – cd be death or removal – render useless or kill; take away their wisdom 

standard word for perish (get Abaddon from it – 174x) – also in v.12 – but cd be disperse (Wolff)

Edom famous for wisdom? 


- Jb 2.11


- Jer 49.7


- I k 4.30

men of understanding – members of the royal court who offered political and military advice to the king (NET Bible) 

wisdom – “The kind of “wisdom” O has in mind is probably political wisdom … thus similar to Isaiah’s condemnations of the vaunted “wisdom” of the counselors of Pharoah (Is 19.11-15), and prob implies, in the same way, that people in Teman are not really very wise anyway, since they have not foreseen Edom’s downfall.” (Barton) 
and understanding from the mountain of Esau? 
“understanding” as a link word between v7 and v8 

Mount Esau – only here – refers to Mount Seir but also to Edom as a kingdom-mountain. Coined deliberately (DF) to  emph the “kingdom” dimension of this. This is a battle of the mountains. 
9. 

And they are shattered, your mighty ones, O Teman 

so that every man will be cut off from the mountain of Esau by slaughter. 

	and they are put in terror
	conj.

qal, waw-consec perf., 3cp
	w
ttj
	וְחַתּ֥וּ
	93

	your mighty ones
	adj., mp, cnst + 2ms sx
	roBG]
	גִבֹּורֶ֖יךָ
	94

	Teman
	proper noun
	/m*yT@
	תֵּימָ֑ן
	95

	so that
	prep.
	/u^m^l=
	לְמַ֧עַן
	96

	will be cut off (every) man
	nif. impf., 3ms

noun – ms
	trK

vya!
	יִכָּֽרֶת־﻿אִ֛ישׁ
	97

	from Mount
	prep.

noun – ms
	/m!

rh^^
	מֵהַ֥ר
	98

	Esau
	proper noun
	wc*u@
	עֵשָׂ֖ו
	99

	by slaughter
	prep.

noun – ms
	/m!

lf#q\
	מִקָּֽטֶל׃
	100


General 

does the failure of mighty flow from the destruction of the wise or is it a separate thing?   (Buse has “then” at beginning of v9).  Certainly in some sense it seems to be a consequence of it. 

SO – Baker  

5-6 – plunder of riches

7-8 – loss of wisdom and understanding

9 – loss of military capability 

“The very structures of society, in its constituent elements of economic well-being, wise rule and military security through armed force and international treaty, will topple.”

And they are shattered, your mighty ones, O Teman 

mighty ones – warriors – elite troops

Teman – another way of referring to whole of Edom … Teman named after one of Esau’s grandsons – Gen 36.9-14  I Chron 1.35-6

dismayed – demoralized, frustrated, panicked – Job 32.13  Job 7.14  Ex 23.27    Dt 7.23   Josh 10.10

48x (Is and Jer 25 b/w them).  dismayed / broken, caused to panic

Deut 1:21; Deut 31:8; Josh 1:9; 1Sam 2:10; 1Sam 17:11; Job  7:14; Job  39:22; Isai 9:4; 

Isai 30:31; Isai 31:4, 9; Jere 8:9; Jere 17:18, 23.4  Jer 51.56, 50.2, 48.1, 40.20, 39

9 – demoralized – a psychological thing Niehaus  

so that every man will be cut off from the mountain of Esau by slaughter. 

MT – “cut off by slaughter.” 
BHS and others – “cut off.  For the slaughter and violence …”

Raabe and Barton go with MT.  (see, e.g. // with Gen 9.11) – by slaughter rather than (say) by exile. 
slaughter – only occurrence in OT/HB

every man – not literal – Joel 3.19 speaks of a remnant – and see Is 11.14, Dan 11.41 etc 

“No known historical event included a disaster of the size portrayed here.” (Clark) 

It must also be noted, however, that in Hebrew thought to speak of “all” or “every” ( îš, in v. 9 indicates “each one”) often means a majority or a very large number. For example, David struck down “every male in Edom” (1 Kings 11:15), yet the nation of Edom continued. Notice also that Amos, uniquely among the prophets, speaks of a “remnant” for Edom that will continue into the Millennial Kingdom (9:12). Even this remnant will be Israel’s possession, but it must consist of individual Edomites who will profess the name of the Lord (cf. Joel 2:32 [MT 3:4]). Finley

Renkema: So a specific military strike by various nations against Edom is anticipated.  “A people once characterised by its own arrogance is to be left a nonentity in the international arena.” p.40

10-14

Parallels in judgment between Jer and Edom: 

Jer – violated and robbed – 10, 13;  attacked by confederates as well as by foreigners;  scattered to borders

Edom – robbery – v6; attack by allies v7; dispersal to border – v7

“Dire indeed must be the sins that earn such wages and it is to …” these he now turns … Allen 153
Note how v10 is a general summary 

And v11 – 4 clauses and then the climactic – “and you were like one of them –a s bad as them” – you lined up with them

And then vv12-14 – more and more progression – almost a narrative sequence being given in these verses. 

Do not, do not = you should not have. Or list the things and say “this was a terrible thing to do” ... over and over 

“O’s accusations (vv11-14) turn into new warnings, sentence by sentence, warnings against departing from the path of Christian discipleship” Wolff 
10-14 – three pronouncements of guilt – 10,   11,   12-14 - Niehaus  

10. 
On account of the violence of (against) your brother Jacob

shame will cover you 

and you will be cut off forever. 

	
	
	
	Verse 10
	

	from (on account of) the violence of  (against)
	prep.

noun – ms - cnst
	m!

sm*j*
	מֵחֲמַ֛ס
	101

	your brother
	noun – ms – cnst + 2ms sx
	ja*
	אָחִ֥יךָ
	102

	Jacob
	proper noun
	bq)u&y~
	יַעֲקֹ֖ב
	103

	will cover you
	piel impf., 3fs + 2ms sx
	hsK
	תְּכַסְּךָ֣
	104

	shame
	noun - fs
	hv*WB
	בוּשָׁ֑ה
	105

	and you will be cut off
	conj.

nif. waw consec, 2ms
	w
trK
	וְנִכְרַ֖תָּ
	106

	for ever
	prep.

noun – ms
	l
<l*ou
	לְעֹולָֽם׃
	107


General 

– reasons for judgment 

- use of “Jacob” reminds and intensifies


- unexpected juxtaposition of “brother” and “violence” 

On account of the violence of (against) your brother Jacob

hamas (as in mid-east terror org) violence and wrong – from hatred – 59x - Gene 6:11; Gene 16:5; Judg 9:24; 2Sam 22:3; Job  16:17; Psal 11:5; Psal 27:12; Psal 140:11; Prov 16:29; Isai 53:9; Isai 60:18; Joel 3:19; Haba 1:2; 

violence – “it is almost always used for violence resulting from sinful actions, and is often used for describing extreme wickedness such as murder (Gen 49.5-6), rape (Jer 13.22) and the wicked behaviour that caused the flood (Gen 6.11, 13)”  (Buse) 

shame will cover you 


 - shame - 4x in OT - Psal 89:45; Ezek 7:18; Obad 1:10; Mica 7:10 

· common word for cover up, clothe etc   = blush? 

- “shame” – cf v2 – despised 

and you will be cut off forever. 

“Edom would cease to be a nation” - Niehaus  

11.
In the day of your standing aloof

in the day of strangers capturing his wealth

and foreigners entered his gates

and unto Jerusalem they cast lots

you also were as one of them. 
	
	
	
	Verse 11
	

	in the day
	prep.

noun – ms
	B
<oy
	בְּיֹום֙
	108

	your standing
	qal infin cnst + 2ms sx
	dmu
	עֲמָֽדְךָ֣
	109

	aloof / on the other side / aside
	prep.

prep.
	/m!

dg\n\
	מִנֶּ֔גֶד
	110

	in the day
	prep.

noun – ms
	B
<oy
	בְּיֹ֛ום
	111

	capturing of
	qal infin cnst
	hbv
	שְׁבֹ֥ות
	112

	strangers
	adj., mp
	rz`
	זָרִ֖ים
	113

	his wealth
	noun – ms – cnst + 3ms sx
	ly]j^
	חֵילֹ֑ו
	114

	and foreigners
	conj.

adj., mp
	w
yr]k=n`
	וְנָכְרִ֞ים
	115

	they entered
	qal perf., 3cp
	awB
	בָּ֣אוּ
	116

	his gates
	noun – ms – cnst + 3ms sx
	ru^v^
	שְׁעָרָ֗יו 
	117

	and unto Jerusalem
	conj.

prep.

proper noun
	w

lu^
<]l^v*Wry+
	וְעַל־﻿יְרוּשָׁלם
	118

	they cast
	qal perf., 3cp
	ddy
	יַדּ֣וּ
	119

	lots
	noun – ms
	lr`oG
	גֹורָ֔ל
	120

	you also
	conj.

personal pronoun, 2ms
	<G~

hT*a^
	גַּם־﻿אַתָּ֖ה
	121

	as one
	prep.

adj., ms
	K

dj*a#
	כְּאַחַ֥ד
	122

	of them
	prep. + 3mp sx
	/m!
	מֵהֶֽם׃
	123


General

10 and 11 – contradiction?  violence and inaction?  - no, first inaction then violence. 10, 11, and 12-14 are three accounts
In the day of your standing aloof

“in the day of” – 11x in vv11-15 – climaxing in Day of the Lord of v15 

- “day” links this oracle with preceding one

standing there indifferent / hostile when should have helped

reminiscent of those in the story of the Good Samaritan … passing by on the other side 

“In this prophecy there are two distinct periods referred to, the future ‘Day of the Lord’ (cf. v. 15), and another day with a historical reference, a day of misfortune, which probably refers to the Babylonian destruction of Jerusalem.” Baker   [DF – qn – sure it’s not three?  - v.8 – the particular judgment on Edom which will be a sign and symbol of the day of the Lord?] 
stand - in front of, in sight of, opposite to  - In Gen 21.16 (x2) Hagar  is opposite and wpet (cf here)  - Saul in Acts 8 at stoning of Stephen 
in the day of strangers capturing his wealth

take captive – 49x normal  - carry off  - shebot is used of both goods and captives – I Chron 5.21  2 Chron 14.14-15, 21.17 - Niehaus  

strength, efficiency, valour, riches, wealth, goods, army 
and foreigners entered his gates

strangers / aliens
“The passage of enemies through the gate signifies a city’s loss of self-rule” Niehaus      (DF – see Matt 16!) 

“did they belong officially to the foreign contingents among the conquering Babylonian troops?” Wolff – poss 
“freebooter Edomite reconnaissance patrols” – Wolff 
and unto Jerusalem they cast lots

cast lots – see Nah 3.10, Joel 3.3  – division of a victim’s spoils by his conqueror” (Coggins)  - see Ps 22, John 19 

you also were as one of them. 
emphatic – can’t believe YOU ALSO …
12.

Do not look on in the day of your brother 

in the day of his alienation; 

do not rejoice over the sons of Judah

in the day of their destruction; 

do not make great your mouth 

in a day of distress. 
	
	
	
	Verse 12
	

	and do not look
	conj.

adverb

qal impf., 2ms – apoc. juss. meaning & form sx
	w
la^

har
	﻿וְאַל־﻿תֵּ֤רֶא
	124

	in the day of your brother
	prep.

noun – ms

noun – ms – cnst + 2ms sx
	B
<oy
ja*
	בְיֹום־﻿אָחִ֙יךָ֙
	125

	in the day of
	prep.

noun – ms
	B
<oy
	בְּיֹ֣ום
	126

	their alienation
	noun – ms – cnst + 3ms sx
	rk#n\
	נָכְרֹ֔ו
	127

	and do not rejoice
	conj.

adverb

qal impf., 2ms + sx, juss. meaning only
	w
la^

jmc
	וְאַל־﻿תִּשְׂמַ֥ח
	128

	over the sons of Judah
	prep.

noun – mp – cnst

proper noun
	l

/B@

hd`Why+
	לִבְנֵֽי־﻿יְהוּדָ֖ה
	129

	in the day of
	prep.

noun – ms
	B
<oy
	בְּיֹ֣ום
	130

	their destruction
	qal infin cnst + 3mp sx
	dba
	אָבְדָ֑ם
	131

	and do not make great
	conj.

adverb

hif. impf., 3fs + apoc. juss. form & meaning sx
	w
la^

ldG
	וְאַל־﻿תַּגְדֵּ֥ל
	132

	your mouth
	noun – ms – cnst + 2ms sx
	hP#
	פִּ֖יךָ
	133

	in the day
	prep.

noun – ms
	B
<oy
	בְּיֹ֥ום
	134

	of distress
	noun - fs
	hr`x*
	צָרָֽה׃
	135


General 

12-14 - This progression of watching, gloating, entering, looting, blocking escape, and handing over refugees to the enemy is reinforced by the structure of the passage itself. In vv. 10 and 11 Obadiah reports the scene objectively, while in vv. 12–14 he directly admonishes the Edomites. These verses, in turn, have a structure that highlights the sequence that moves from outside (v. 12) to inside (v. 13) and then back outside the city (v. 14). The prophet focuses our attention on the scene (entering and surveying the shameful destruction that has taken place) by a type of chiastic structure. The first three and the last three prohibitions are introduced by waw (“and”), but the two warnings in the middle are without a conjunction. Furthermore, in this center section, along with the first line of the concluding triad of lines, Obadiah repeats much of the previous vocabulary (“enter the gate,” “disaster,” “gloat,” “wealth” [=“forces” of v. 11]), thus slowing down the action that takes place in the city itself. Finley

12-14 – “a fine example of intense passion expressed in strong literary structure” - Niehaus   


Do nots ... 

vv12-15 – you should not, you should not – “This pattern evokes a mental association of the image of YHWH and that of the teacher/father and along with it of the image of Edom (i.e. Israel’s brother) with that of the ‘evil’ son who defies his teacher/father.” p.256 Ben Zvi

Why the “do not”s? 

“By making just such actions and attitudes a series of divine prohibitions, the passage underlines the enormity of Edom’s conduct, not only in violation of the claims of “brotherhood” (v10) but in flagrant breach of the kind of actions God commands.” (Mason 100) 
“The prophet shouds as if in the grip of a nightmare. He feels afresh the emotions of resentment and loathing as in his mind’s eye he sees again the leering, loutish folk of Edom. In his anguish he screams out “No, no, no!” protesting with all his being against their revelling in the situation that spelled the end of Judah.” Allen 156

“The prophet thrusts himself (figuratively) into the midst of the Edomites, passionately admonishing them” (Buse) 
Baker:  “The verbal forms refer to future actions … reflecting the horror of the prophet at the deeds described … The regularity of formal structure combined with the increasing violence and brutality of the acts described makes an emotionally powerful appeal.” 

“the verbs are being used in a rhetorical fashion, as though the prophet were vividly projecting himself back into the events that he is describing and urging the Edomites not to do what in fact they have already done”  (NET Bible) 

v. 12 As discussed in the introduction, it is best to take the prohibitions in vv. 12–14 as rhetorical. The prophet places himself alongside the Edomites, as it were, and tries to stop them from doing what they did. Finley
Baker – “the verbs progress from an internal attitude to an outward action” 

“Sin proceeds by degrees: neither is any man at his worst at first. First they looked at the church’s calamity, and then they laughed, and then they insulted and spoke big words, and then they plundered, and lastly they butchered some and imprisoned other some.”  Trapp 

Calvin on horribleness of Edomites’ behaviour: it is a feeling naturally implanted in us, that when one is distressed, we are touched with pity; even when we see our enemies lie prostrate on the ground, our hatred and anger are extinguished, or at least are abated: and all who see even their enemies ill-treated, become, as it were, other men, that is, they put off the anger with which they were previously inflamed. As then this is what is common almost to all men, it appears that the Idumeans must have been doubly and treble barbarous, when they rejoiced at the calamity of their brethren, and took pleasure in a spectacle so sad and mournful

12-13 - looked on their affliction with a careless unconcerned eye, as the priest and Levite looked upon the wounded man, and passed by on the other side. ... We must take heed with what eye we look upon the afflictions of our brethren; and, if we cannot look upon them with a gracious eye of sympathy and tenderness, it is better not to look upon them at all - Matthew Henry

Do not look on in the day of your brother 

looked – see Ps 37.34 “many there are that see well and yet have evil eyes” – Rainolds 98

gloating – cd Ps 22.17  118.7  Mic 7.8 

Buse thinks shd translate as adversative at beginning of verse

in the day of his alienation; 

Five terms are used in vv. 12–14 to describe the “day” yôm of disaster that befell Judah. The first one,  (nokrô, “his misfortune”), occurs elsewhere only in Job 31:3, where it parallels (êd, “disaster”), the fourth of Obadiah’s terms (three times in v. 13). When the prophet refers to “the day of his misfortune,” he singles out a specific period of time when great calamity came upon Judah and Jerusalem. Because of the similar terminology (using yôm, “day”), this time should be identified with the “day” when “strangers entered his gate” (v. 11). Finley

related to the foreigner / stranger / alien word in v.11; alienation / estrangement 

do not rejoice over the sons of Judah

“a malicious delight over another’s misfortune” (Buse’s summary of Raabe) – Is 14.8; Ps 30.1, 35.19, 24, Prov 17.5, 24.17) 
in the day of their destruction; 

The second term, (obĕdām, “when they perish”), is quite strong and makes it unlikely that Obadiah means an event prior to the destruction of Jerusalem by the Babylonians in 586 B.C. Lamentations also speaks sarcastically of the joy the Edomites felt when Jerusalem fell, “Rejoice and be glad, O daughter of Edom” (Lam. 4:21). Finley

also in v8

do not make great your mouth 

“And do not make great with your mouth” cf. Ezek. 35:13). Allen translates, “Do not talk so big.” Finley
Lam 4.21  Ezek 35.15 - as you really did in Ps 137.7 
in a day of distress. 
The third term, (ṣārâ, “disaster”), occurs at the end of v. 12 and again at the end of v. 14. It is used in Jer. 30:7 of the “time of Jacob’s trouble,” that forms a part of the eschatological day of the Lord (cf. Zeph. 1:15).  Finley ...  15:11 the term parallels  (rāâ, “disaster”), used for the fifth of Obadiah’s terms (v. 13), and several other times in Jeremiah ṣārâ refers to the anguish that accompanies a painful childbirth (Jer. 4:31; 6:24; 49:24; 50:43). 

also v14 - trouble, distress, adversity, tribulation - Gene 35:3; Judg 10:14; 1Sam 26:24; 2Sam 4:9 Job  5:19; Psal 9:9; Psal 20:1; Psal 46:1; Prov 17:17; Prov 25:19; Isai 46:7; Jere 14:8; Nahu 1:7 

13.
Do not enter in the gate of my people 

in the day of their calamity; 

do not look on their affliction 

in the day of their calamity; 

do not lay hold of / stretch out his force/substance

in the day of their calamity. 

	
	
	
	Verse 13
	

	do not enter
	adverb

qal impf., 2ms + apoc. juss. meaning only sx
	la^

awB
	﻿אַל־﻿תָּבֹ֤וא
	136

	in the gate of my people
	prep.

noun – ms

noun – ms – cnst + 1cs sx
	B

ru^v^
<u^íyM!u^
	בְשַֽׁעַר־﻿עַמִּי֙
	137

	in the day of
	prep.

noun – ms
	B
<oy
	בְּיֹ֣ום
	138

	their calamity
	noun – ms – cnst + 3mp sx
	dya@
	אֵידָ֔ם
	139

	do not look
	adverb

qal impf., 2ms + apoc. juss. form & meaning sx
	la^

har
	אַל־﻿תֵּ֧רֶא
	140

	even you
	conj.

personal pronoun, 2ms
	<G~

hT*a^
	גַם־﻿אַתָּ֛ה
	141

	on his affliction
	prep.

noun – fs – cnst + 3mf sx
	B
hu*r`
	בְּרָעָתֹ֖ו
	142

	in the day
	prep.

noun – ms
	B
<oy
	בְּיֹ֣ום
	143

	of his calamity
	noun – ms – cnst + 3ms sx
	dya@
	אֵידֹ֑ו
	144

	and do not stretch out / reach out / lay hold of
	conj.

adverb

qal impf., 2fp + juss. meaning only sx
	w
la^

jlv
	וְאַל־﻿תִּשְׁלַ֥חְנָה
	145

	in his substance
	prep.

noun – ms – cnst + 3ms sx
	B
ly]j^
	בְחֵילֹ֖ו
	146

	in the day of
	prep.

noun – ms
	B
<oy
	בְּיֹ֥ום
	147

	his calamity
	noun – ms – cnst + 3ms sx
	dya@
	אֵידֹֽו׃
	148


General 

progression again 

- draw close to laugh and then to loot – now actually doing stuff 
Douglas Stuart – WBC - 13. But Edomites may well have despoiled numbers of Judean towns too small and too numerous for the Babylonians to plunder systematically. Jerusalem fell in the first month of 586 b.c. after a two-year siege (2 Kgs 25:1–8). It is not impossible that even during the siege of 588–86, when Babylonian troops were concentrated at Jerusalem, Edomite parties were looting unprotected southern sites. 

Do not enter in the gate of my people 

now in his mind’s eye he sees them coming in and shouts out “keep out” – Allen 

entering gates – relates to v11 – i.e. it is an action of a foe not a brother 

gates – Ps 87.2 and Lam 4.12-13
my people  - astonishing to be called this at this stage – is comfort, gives understanding, threatens Edom

once you’ve done this then the city has fallen – Ezek 26.10 – Lam 4.12 
in the day of their calamity; 

wordplay with Edom –same word as edo 2x in the verse - Deut 32:35; 2Sam 22:19; Job  21:17; Job  21:30; Psal 18:18; Prov 17:5; Jere 46:21;  -  Raabe – assoc with “to be bent” i.e. something to bend under

calamity in this verse is  ((((( the first time and then  (((( the next two times.  the first in order to play on Edom, presumably.  and also nice sound thing with 13a lots of m-sounds  and 13b and c lots of o-sounds  (from yom) 

The first line of v. 13 concludes with the refrain,  (bĕyôm êdām, “in the day of their disaster”), while the other two lines end with the slightly varied (bĕyôm êdô, lit. “in the day of his disaster). The two forms comprise the fourth of Amos’s terms for qualifying the terrible “day” when Jerusalem was destroyed (see above). Finley
do not look on their affliction 

gloat

evil, misery, distress, injury – most common word for bad stuff

The fifth of Obadiah’s terms for the conquest and destruction of Jerusalem (bĕrā ātô, “over his calamity”). It is the only one that does not directly modify yôm (“day”), but “in the day of his disaster” immediately follows it. Thus, the dual expression, “over his calamity in the day of his disaster,” underlines the shameful guilt of the Edomites: they are gloating even while they survey the ruins of the city. Finley
in the day of their calamity; 


 second time in the verse 
do not lay hold of / stretch out his force/substance

- reach towards their possessions

third “do not” -   is MT but this is fem sg whereas expect masc pl - so BHS  and others think -   - “stretched out your hand” 
see v1 and v3 for

also v11 – substance, wealth etc 

In the final prohibition of the verse, “and let not your hands reach out for his wealth” a plural feminine verb is used for the first time (everywhere else a masculine singular). Evidently the noun “hands” is the unexpressed subject (cf. Additional Notes for other explanations). The idiom “stretch out the hand” means to touch something or someone with a view to disturbing the object in some way (e.g., Ex. 22:7; 1 Sam. 24:6; Esther 2:21; 9:10). Finley
in the day of their calamity. 


third time in verse
14.  
Do not stand in the crossway 

to cut off his escapees; 

do not deliver up his survivors

in a day of distress. 

	
	
	
	Verse 14
	

	and do not stand
	conj.

abverb

qal impf., 2ms + juss. meaning only sx
	w
la^

dmu
	﻿וְאַֽל־﻿תַּעֲמֹד֙
	149

	in the crossroad
	prep.

article
noun – ms
	lu^

h

qr\P#
	עַל־﻿הַפֶּ֔רֶק
	150

	to cut off
	prep.

hif. infin cnst
	l

trK
	לְהַכְרִ֖ית
	151

	his escapees
	def direct object marker

adj., mp, cnst + 3ms sx
	ta@

fyl!P*
	אֶת־﻿פְּלִיטָ֑יו
	152

	and do not deliver up
	conj.

abverb

hif. impf., 2ms + apoc. juss. form & meaning sx
	w
la^

rgs
	וְאַל־﻿תַּסְגֵּ֥ר
	153

	his survivors
	noun, mp, cnst + 3ms sx
	dyr]c*
	שְׂרִידָ֖יו
	154

	in the day of
	prep.

noun – ms
	B
<oy
	בְּיֹ֥ום
	155

	distress
	noun – fs
	hr`x*
	צָרָֽה׃
	156


General 

climax of nastiness

callous and cruel – Dt 23.15  32.30  I sam 23.11 etc 

horrors of war – fugitives, survivors etc 

something like 2 K 25.3-7 when this happened

Do not stand in the crossway 

 - rare – must mean “the place where the fugitives are caught” (Barton)  - only twice – no-one knows but something to do with parting/crossing/divison

to cut off his escapees; 

cut off – could be kill or could be catch – but is probably catch because to have kill in 14a and then hand over in 14b would be odd

used in 9-10 – i.e. Edom will get what she does / deserves.   probably means “intercept” rather than “kill” cos otherwise the next clause (something less than kill) would be anti-climactic (Buse’s point)  
those who escape, fugitives – 21x – usu. from war or judgment -  Gene 14:13; Josh 8:22; Judg 12:4-5; Isai 66:19; Jere 42:17; Lame 2:22; Amos 9:1
do not deliver up his survivors

deliver up - 81x - Gene 2:21; Gene 7:16; Exod 14:3; Levi 13:4-5, 11, 21, 26, 31;  1Sam 23:20; 1Sam 24:18; 1Sam 26:8; Psal 78:50; Amos 1:6; Amos 1:9   closed up, shut in, deliver up, hand over, give over to 

14 - The hiphil of (sgr) here means “deliver up” (cf. 1 Sam. 23:11; Amos 1:6). Finley

14 – hand over – Dt 32.30  and Amos 6.8

14 – “Preventing th flight of fugitives and returning them to the victorious suzerain was a standard provision in Hittite suzerain-vassal treaties” - Niehaus    (so, DF, Edom had Babylon as suzerain) 

“where escape was possible ... breaches in the walls which were not kept under observation ... or forks in the road, which offered a favorable chance for escape from the line of deportation ... Obadiah knows Edomite commandoes of this kind, which either killed the refugees they captured, or delivered them over to the Babys” Wolff

survivors - see also v18 - 28x - what’s remaining, the remnant, what’s left, survivors -  Numb 21:35; Deut 2:34; Josh 8:22; Josh 10:33; Isai 1:9; Jere 42:17; Lame 2:22; 

in a day of distress. 

15-21

Major shift at v15: 

Rudolph – quoted by Mason on p.101: “In 1ff. the nations are the instruments of judgment, in 15a, 16, the object of judgment. In 1ff. only Edom is judged, here all the nations, although with particular stress on Edom; in 1ff. the nations execute judgment on Edom (1, 5) but in the second part, Israel (18). In 1ff. those addressed are the Edomites, in v.16 the Jews.”  

Literary link with word “day” but is used in v different ways – one referring to the day when Jer fell and Edomites sinned; the other to the day of coming judgment. (But the two days are related – important theme here). 
What has happened (or is going to happen to Edom) will happen to all the nations. 

If you keep the order of 15a (all nations / universal) and 15b  (saying that sg “you” is Edom) then rather than be intimidated into swapping them, the effect is that it underlines that Edom’s getting what it deserves is part of the day of the Lord against all nations. 
No reason why 15-21 should not still be addressed to Edom (in form) 

Note the (( at the beginning of v15 – Edom will be punished BECAUSE God judges all nations. 
Douglas Stuart – WBC - The impetus to place v 15a with 16–21 and v 15b with 10–14 derives largely from the atomistic perspective that the Day of Yahweh section is self-contained, without close connection to the earlier part of the prophecy. 

15-21 - Edom’s judgment is twofold. First, the nation will suffer at the hands of other nations (vv. 1b-9). Later, however, it will suffer at the hands of the Lord and at the hands of His people. It is this later judgment that is in focus in vv. 15–21. Finley
Renkema - “The much followed interchange of Ob 15a with Ob 15b is without grounds.” p.38

Renkema: But use of Esau and Jacob and introduction of the nations at 15ff  and the “future” of 12-14 show that this is not just a specific against Edom – “the prophecy is not directed against Edom alone but against the intolerable behaviour of the nations in general”  p.41

15. 

For near is the day of YHWH

upon all the nations; 


just as you have done, it shall be done to you

your recompense/reward/deed shall return upon your own head. 

	
	
	
	Verse 15
	

	for near
	conj.

adj., ms
	yK!

borq`
	כִּֽי־﻿קָרֹ֥וב
	157

	the day of the LORD
	noun – ms

proper noun
	<oy

hwhy
	יֹום־﻿יְהוָ֖ה
	158

	upon all the nations
	prep.

noun – ms – cnst

article
noun – mp
	lu^

lK)

h
yoG
	עַל־﻿כָּל־﻿הַגֹּויִ֑ם
	159

	just as
	prep.

relative
	K

rv#a&
	כַּאֲשֶׁ֤ר
	160

	you have done
	qal perf., 2ms
	hcu
	עָשִׂ֙יתָ֙
	161

	it shall be done
	nif. impf., 3ms
	hcu
	יֵעָ֣שֶׂה
	162

	to you
	prep. + 2fs sx
	l
	לָּ֔ךְ
	163

	your reward / recompense / deeds
	noun – ms – cnst + 2ms sx
	lWmG+
	גְּמֻלְךָ֖
	164

	will return
	qal impf., 3ms
	bwv
	יָשׁ֥וּב
	165

	upon your head
	prep.

noun – ms – cnst + 2ms sx
	B
var)
	בְּרֹאשֶֽׁךָ׃
	166


General 

often said that two halves of verse in wrong order   (15a, 15b, 16a all start with k so could jump lines with eye)

this verse as (Baker) “structural bridge” – joins oracles vs Edom and oracles re Israel and nations

v. 15 If Judah, the Lord’s people, had a “day of distress” at the hands of the Edomites and Babylonians, an even greater “day” looms on the horizon, according to v. 15. This day belongs to the Lord, and He will pour out His wrath on all the nations of the earth (cf. on Joel 1:15; 2:1, 31 [MT 3:4]; Amos 5:18–20). Finley
15 - Obadiah here announces that the punishment will fit the crime. The Edomites betrayed Judah; the nations will betray Edom (v. 7). The Edomites killed or betrayed the refugees; the Lord will cut off all Edomites from their land (v. 9). They boasted against Judah; their shame will last forever (v. 10). Edom dealt violently with his brother; Jacob and Joseph will be like fire burning among the Edomite chaff (v. 18). Edom took the possessions of his brother; the whole nation of Israel will dispossess Edom. Finley
For near is the day of YHWH

don’t miss the “for” at the beginning – but is it asseverative or causal?  

Day of LORD – “The OT looked forward to a time when Yahweh would finally intervene in human affairs and set right the wicked world, a time when man’s day of self-sufficiency and oppression would be brought to a close. This future period when moral debts would be settled and Yahweh openly revealed to all as the upholder of right and justice and the victor over sin and violence, was called the day of Yahweh.” – Allen 161 

Raabe on Day of LORD - 16x  Is 13.6,9  Ezk 13.5,  Joel 1.15, 2.1, 11, 2.31, 3.14  Amos 5.18a, b, 20  Obad 15, Zeph 1.7, 14a, b  Mal 4.5.  Closely related - see also Is 2.12  22.5   34.8   Zech 14.1  Jer 46.10  Zeph 1.8  Ezek 7.19  Zeph 1.18  Zeph 2.2, 3  Lam 2.22

- always in the future

- often “near”

- destruction and disaster on wicked

upon all the nations; 


nations – also v16  - see Dt 32.35-36  Joel 3.2  Zech 14.1,3

just as you have done, it shall be done to you

talionis – see Ezek 35.15 also Edom; Prov 12.14  19.17   Joel 3.4, 7    see also Matth 7.2 
Baker – “you” is directed to Edom 
your recompense/reward/deed shall return upon your own head. 

reward, desert, benefits, recompense 17x - your dealing – and what it deserves - Judg 9:16; Psal 28:4; Psal 94:2; Isai 3:11; Isai 59:18;  Isai 66:6; Jere 51:6; Lame 3:64; 

“on your head” – Poole says = chief men, leaders 

on your head – see Joel 3.7 

16. 

For as you have drunk upon my holy mountain, 

all the nations will drink continually

and they will drink and they will swallow

and they will be as though they had not been. 

	
	
	
	Verse 16
	

	for
	conj.
	yK!
	﻿כִּ֗י
	167

	just as
	prep.
relative

	K

rv#a&
	כַּֽאֲשֶׁ֤ר
	168

	you have drunk
	qal perf., 2mp
	htv
	שְׁתִיתֶם֙
	169

	on the mountain
	prep.

noun – ms
	lu^

rh^
	עַל־﻿הַ֣ר
	170

	of my holiness
	noun – ms – cnst + 1cs sx
	vd\q)
	קָדְשִׁ֔י
	171

	they will drink
	qal impf., 3mp
	htv
	יִשְׁתּ֥וּ
	172

	all the nations
	noun – ms – cnst

article
noun – mp

	lK)
h
yoG

	כָֽל־﻿הַגֹּויִ֖ם
	173

	continually
	abverb
	dym!T*
	תָּמִ֑יד
	174

	and they will drink
	conj.

qal waw consec perf., 3cp
	w
htv
	וְשָׁת֣וּ
	175

	and they will swallow
	conj.

qal waw consec perf., 3cp
	w
uul
	וְלָע֔וּ
	176

	and they will be
	conj.

qal waw consec perf., 3cp
	w
hyh
	וְהָי֖וּ
	177

	as not
	prep.

adverb negative
	K

aO
	כְּלֹ֥וא
	178

	they have been
	qal perf., 3cp
	hyh
	הָיֽוּ׃
	179


For as you have drunk upon my holy mountain, 

don’t miss the “for” at the beginning 

16 - ((  “introduces the reason why Edom will receive recompense for her wrong-doing. It is because all the nations are subject to divine judgment” - Niehaus   

all the nations will drink continually

and they will drink and they will swallow

gulp down and drink  / drink noisily 
and they will be as though they had not been. 

not been – see Is 29.7-8  41.11-12  Zeph 1.3, 18  - driven in inconsequence / insig (Buse) 

but remember this not mean literal annihilation – see Jer 49.11 (biblical judgement-destruction not “annihilationist”) 

Who is the “you”?  

“Edom is presented as the paradigm of all the nations” – Baker

drank in celebration and will drink wrath – “two different images have here been blended together” (Coggins) 
but – Finley – “it is very difficult to accept linguistically that Judah is suddenly introduced with only a pronoun” (cited Buse p.272) 

1. Barton “Just as Edom “drank” from the chalice as a punishment for the way in which it attacked Judah, so now the other nations will find the cup of wrath at their own lips and have no choice but to drink.” 
2. Barton says most think is Jer-m as the “you” of 16.  J-m has drunk of God’s wrath and now it will pass to the nations. 

3. or – above – Edom in celebration, nations in judgment

Douglas Stuart – WBC - This triplet builds analogically on the contrast of drinking and drunkenness. Drinking may be pleasant, refreshing, desirable. Drunkenness is excessive, destructive, even potentially fatal. The Edomites had figuratively drunk at Jerusalem (“my holy mountain,” cf. Isa 11:9; Ezek 20:40) in exultant victory when Jerusalem fell to Babylon in 586 b.c. Edomites probably did not plunder Jerusalem itself, but their seizing of Judean territory and their plunder of southeast Judean cities is symbolized by the reference to drinking. Now, however, all the nations (cf. v 15), including Edom, will drink continually as Yahweh in effect gets them ever drunker until they die in a stupor (“become as if they had never been”). On this theme of the nations’ drinking their punishment, see, e.g., Isa 51:17–23; Jer 25:15–29; Ezek 23:31–34; Hab 2:16.

v. 16 One might expect looting to be accompanied by heavy drinking of wine (v. 16), but there is also something figurative about the expression. In this regard, the statement in Zech. 12:2 (cf. Isa. 51:22) indicates that Jerusalem is a “cup that causes reeling to all the peoples around.” In other words, Jerusalem herself is like a cup filled with a drink that will be intoxicating to all the nations. Furthermore, God’s wrath is often described as “wine” in Scripture (Ps. 60:3 [MT 60:4]; 75:8 [MT 75:9]; Jer. 25:15; 51:7; Rev. 14:10; 16:19; 19:15). Evidently the nations become drunk with God’s wrath when they attack Jerusalem or His people. More precisely, the attack makes them deserving of wrath just as surely as wine makes its abusers stagger and fall. Finley
Edom’s judgment will correspond to its deed. The people made a mockery of God’s holy hill by their drunken actions against defenseless Judah. In so doing they became drunk with the wrath of God. The wrath was not expressed immediately, but the Edomites are still filled with it. In the future all the nations will imbibe heavily of this wrath. They will even drink more as they again attack Jerusalem and Judah, until at last the wine itself will destroy them. Finley
Some argue that the Lord addresses Judah, not Edom in this verse. In this case it means that just as Judah suffered the wrath of the nations, so the nations will suffer God’s wrath. It is true that the Hebrew for “you” is singular in v. 15 and plural in v. 16, but for cases where a nation is viewed as an individual, such alternation between singular and plural is not unusual (cf. also “their distress” and “his distress” in v. 13). In any case, it is very difficult to accept linguistically that Judah is suddenly introduced with only a pronoun. The ancient versions continue to make Edom the center of attention. Finley
K&D - In v. 16 Obadiah simply mentions as the greatest crime the desecration of the holy mountain by drinking carousals, for which all nations are to drink the intoxicating cup of the wrath of God till they are utterly drinking carousals, for which all nations are to drink the intoxicating cup of the wrath of God till they are utterly destroyed.

In shethiithem (ye have drunk) it is not the Judaeans who are addressed, as many commentators, from Ab. Ezra to Ewald and Meier, suppose, but the Edomites. This is required not only by the parallelism of shªtiytem (OT:8354) ka'asher (OT:834) (as ye have drunk) and `aasiytaa (OT:6213) ka'asher (OT:834) (as thou hast done), but also by the actual wording and context. har `al shªtiytem ba'asher cannot mean "as ye who are upon my holy mountain have drunk;" and in the announcement of the retribution which all nations will receive for the evil they have done to Judah, it is impossible that either the Judaeans should be addressed, or a parallel drawn between their conduct and that of the nations. Moreover, throughout the whole of the prophecy Edom only is addressed, and never Judah. Mount Zion is called "my holy mountain," because Jehovah was there enthroned in His sanctuary. The verb shâthâh is used in the two clauses in different senses: viz., shethiithem , of the drinking carousals which the Edomites held upon Zion, like yishtuu in Joel 3:3; and shâthuu , in the apodosis, of the drinking of the intoxicating goblet (cf. Isa 51:17; Jer 25:15; 49:12, etc.), as the expression "they shall be as though they had not been" clearly shows.

16 – “This shift in number does not necessarily signal a change in the object of address. There are other indications that the writer continues to speak to Edom. Stylistic interchanges of grammatical person appear also in verses 3 and 7.” - Niehaus  

16 – “The act of drinking refers to the invasion and plundering of Jer”  (he thinks in 9th C) - Niehaus  

16 – carries on the form of 15 – as you have done it shall be done to you;   as you have drunk all the nations will drink – “But the parallel expresses irony: Edom drank there in triumph, but the nations will drink the cup of divine wrath.”  Edom included in all the nations (Lam 4.21).   As you, Edom, have drunk in revelry, so all the nations – Edom included – will drink wrath.  - Niehaus   
Touch God’s holy stuff and you’ll suffer (revel on his mountain) – 2 K 25.13-15, 
v16

a) as you Edomites have drunk in joy at Judah’s fall so the nations will drink in joy at Edom’s fall


no – cos of how the verse continues

b) as you Edomites have drunk in joy at Judah’s fall so the nations will drink the cup of wrath 


main problem – two different sorts of drinking 

c) as you Edomites will (prophetic perfect) drink God’s wrath so the nations will too – Renkema


main problem – but the “divide” between Edom and the nations isn’t theologically significant

d) as you Judahites have drunk the cup of wrath so the nations will drink the cup of wrath – Raabe


main problems: 



- nowhere else in Obadiah is God’s punishment of Judah in view



- surprising not a more distinct change of addressee

Raabe goes for c)  - his summary – “Zion has already experienced Yahweh’s wrath but the nations have not. Therefore Obadiah announces that the nations will drink of the same cup as Jer. He thereby answers exilic prayers that ask Yahweh to deal with the hostile nations as he dealt with sinful Israel (Pss 74;79; Lam 1.21-22, 3.64-66, 4.21-22; cf Jer 10.25). Other cup-of-wrath texts likewise portray the movement of the cup from Jer to the nations (Isa 51.17-23, Jer 25.15-19  48.26-27  49.12  Lam 4.21-22  cf Is 63.6).”  (250) 

DF – another reason for taking 16a as to Edom is that if it was to Judah then it would have to be the cup of wrath. But the cup of wrath emphasizes God’s justice, punishment, involvement and so on. But Obadiah doesn’t actually pay attention to Judah being punished by God as such – thus it would introduce a jarring and wholly distinct note. 
And note that the cup of wrath passages usually mention the vessel (cup / bowl) – DF  (see below) 

“So Obad 16a is really a concise summary of the message of Is 51.17-23, while the Isaiah passage is the most exact commentary on Obad 16a” – Wolff 

Cup references

Job 21.19-20  
wrath

Ps 23.5


blessing

Ps. 60.3

wine that made us stagger

Ps 75.8 

a cup with foaming wine 

Isa 51.17-23
cup of his wrath 

Is 63.6

drunk in my wrath 

Jer 25.15-29  
the cup of the wine of wrath 

Jer 48.26-27    

slightly different image 

Jer 49.12   
drink the cup … punished

Jer 51.7-8   

cup .. mad


Jer 51.39   

drunk 

Lam 4.21   
to Edom the cup shall pass .. become drunk 

Ezek 23.31–34
the cup of horror and desolation 

Hab 2.16

the cup in the LORD’s right hand 

Zech 12:2 
Jerusalem a cup of staggering 

Mk 14.36   
let this cup pass from me 

Rev 14.10
the wine of his wrath … the cup of his anger
 

Rev 16.19
the cup of the wine of the fury of his wrath 

Rev 19.15
winepress of the fury of the wrath of God 

17. 

But in mount Zion shall be escape

and it shall be holy; 

and the house of Jacob will possess their possessions. 

	
	
	
	Verse 17
	

	but on Mount
	conj.
prep.

noun – ms


	w

B

rh^
	﻿וּבְהַ֥ר
	180

	Zion
	proper noun
	/oYx!
	צִיֹּ֛ון
	181

	will be
	qal impf., 3fs
	hyh
	תִּהְיֶ֥ה
	182

	escape
	noun – fs
	hf*yl@P=
	פְלֵיטָ֖ה
	183

	and it shall be
	conj.

qal  waw consec perf., 3ms
	w
hyh
	וְהָ֣יָה
	184

	holy
	noun – ms
	vd\q)
	קֹ֑דֶשׁ
	185

	and they shall possess
	conj.

qal waw consec perf., 3cp
	w
vry
	וְיָֽרְשׁוּ֙
	186

	the house of
	noun – ms - cnst
	ty]B^
	בֵּ֣ית
	187

	Jacob
	proper noun
	bq)u&y~
	יַֽעֲקֹ֔ב
	188

	
	def direct object marker
	ta@


	אֵ֖ת
	189

	their possessions / dispossessors
	noun – mp – cnst + 3mp sx
	vr`om
	מֹורָֽשֵׁיהֶם׃
	190


General

Note that Edom remains in view throughout the book – even when go to the “universal” bit of 15-21 it is phrased (v18, 19, 21) in terms of defeat and dispossession of Edom 

Calvin - that is whatever God has given as an heritage to the children of Abraham, he will restore to them when they return from exile. If any one prefers to take possessions to be those of Edom, I do not object.

Want a safe place? 

Want security for your “possessions”? 

A physical reality, a territorial hope – look at vv19-20 for that 

Combined hope of 

- deliverance of people 

- presence of God in his holy place

- the land 

- under God’s rule 

17 - But Mount Zion is the gospel-church, from which the New-Testament law went forth, Isa. ii. 3. There salvation shall be preached and prayed for; to the gospel-church those are added who shall be saved; and for those who come in faith and hope to this Mount Zion deliverance shall be wrought from wrath and the curse, from sin, and death, and hell, while those who continue afar off shall be left to perish. - Matthew Henry

17 - the gospel-church shall be set up among the heathen, and shall replenish the earth;  - Matthew Henry
K&D - Upon Mount Zion, which the Edomites have now desecrated by drinking carousals, there will then, when the nations are obliged to drink the cup of intoxication even to their utter destruction, be peleetâh , that which has escaped, i.e., the multitude of those who have been rescued and preserved throughout the judgment. See the explanation of this at Joel 2:32, where this thought is still further expounded. Mount Zion is the seat of the kingdom of Jehovah (cf. v. 21). There the Lord is enthroned (Joel 3:17), and His rescued people with Him. And it (Mount Zion) will be qoodesh , a sanctuary, i.e., inviolable; the heathen will no more dare to tread it and defile it (Joel 3:17).
Raabe

17-21 – chiasm 

destiny of Zion - 17


repossession of the land - 17



victory over enemy  - 18 


repossession of the land – 19-20 

destiny of Zion – 21 

Renewed presence of God on Zion – safety, restoration (by re-possession), new relationship with God – holy

note that in the first judgment Edom will suffer at the hands of the nations

but in the second judgment Edom suffers at the hands of restored people of God 
But in mount Zion shall be escape

from same word – as in v 14 - “escape”  - 28x  - deliverance, escape;  can stand as a collective noun for “those who escape”  closely relates to remnant  - Gene 45:7; Judg 21:17; 2Kin 19:30-31;  1Chr 4:43; Ezra 9:8, 13-15; Isai 10:20; Joel 2:32; 
The noun    escape “employed frequently to describe God’s preservation and purification of a remnant in Israel (Ezra 9.8-13, Is 4.2  10.20  37.31-32  Jer 50.28  51.50  Ezk 6.8-9, 7.16, 14.22  24.26-27)” (Buse) 

“Contrary to what the Edomites intended (v14) there is deliverance” Wolff

 - instead of refugees – v 14 (((((((  there’ll be deliverance - (((((((
It – Mount Zion – see v16  Ezek 28.14  Dn 9.20  “which is sanctified by the presence of Yahweh (cf. Ex. 3:5; Ps. 11:4) and set apart for his use (Is 52:1).” (Baker) 
remnant idea – Is 4.2 and 10.20 
17 – Mount Zion – the temple mount where YHWH’s presence was enshrined – Ps 48.2, Is 8.18, Lam 5.18 
rehabilitation of holy city – Joel 3.17  Is 52.1  Zech 9.8

and it shall be holy; 

· amongst other things, it shall be a sanctuary and therefore inviolable – see Joel 3.17
and the house of Jacob will possess their possessions. 
possess - 200+ x – take possession of, inherit, dispossess
or    = “possessions” or “dispossessors”   first is in MT.  second is BHS mg, LXX,  Targum, and in the Hebrew scroll of the minor prophets found at Murabba‘at near the Dead Sea.   Raabe and Dick support MT.   If “possessions” then  will mean “possess / inherit” and if “dispossessors” then  will mean “dispossess / subdue / conquer”
possessions – their ancient inheritance as promised?  - Ex 6.8  Ps 136.21-22  Ezk 11.15  33.24
possessions – the things that had been taken from them – their = Edomites? 

re-occupy the land that is theirs by right and promise

The Peshitta and the LXX agree in reading, “and the house of Jacob will take possession of those who had taken possession of them.” The Targum expands this: “and the house of Jacob will take possession of the properties of the nations which had taken possession of them.” For years some commentators preferred to reconstruct an original Hebrew text with different vowels but the same consonants, yielding môrišêhem, “those who dispossessed them.” Finley  - Then in 1952 an exploration of some caves in the wilderness of Judah near Wadi Murabbaat produced a fragmentary Hebrew scroll of the Minor Prophets which dates to the early second century (A.D.). Its text is remarkably close to what later came to be known as the Masoretic Text (MT), but for our passage it has the significant variant, םהישירומ. The yodh surely indicates, for the first time, a Hebrew text suggested by the versions. Finley -  Some feel that the variant fits the context better because of the emphasis in v. 18 on taking the land by force from the Edomites. On the other hand, the MT does not disturb the context. The verse simply states that the Israelites will regain their former possessions; then v. 18 tells how it will happen. On the whole, the MT seems the more difficult reading. That is, it cannot be explained easily except on the supposition that it is the original text (possibly one could assume that one of the two yodhs was omitted by a copyist). The Targum may be a conflation of two traditions: 1) a reading of “their possessions,” which was interpreted as the possessions of the nations; and 2) a reading of “their dispossessors,” which makes it clear that the nations are in view. Finley
Raabe summary - 
v17 – yrs – 160x in OT

1) inherit (in familial/legal contexts) 

2) when the object is people then usually dispossess

3) when the object is territory etc then it is to “take possession” 

MT – “their possessions” – therefore translate with 3) above

textual variant – “those who dispossessed them” – therefore translate with 2) above

18. 

And the house of Jacob will be a fire

And the house of Joseph a flame

And the house of Esau for stubble

And they will burn them

And they will consume them

And there will not be any remaining to/for the house of Esau

for YHWH has spoken. 
	
	
	
	Verse 18
	

	and will be
	conj.

qal waw consec perf., 3ms
	w
hyh
	﻿וְהָיָה֩
	191

	the house of Jacob
	noun – ms – cnst

proper noun
	ty]B^

bq)u&y~
	בֵית־﻿יַעֲקֹ֨ב
	192

	a fire
	noun, m/fs
	va@
	אֵ֜שׁ
	193

	and the house of
	conj.
noun – ms – cnst
	w
ty]B@
	וּבֵ֧ית
	194

	Joseph
	proper noun
	[s@oy
	יֹוסֵ֣ף
	195

	a flame
	noun – fs
	hb*h*l#
	לֶהָבָ֗ה
	196

	and the house of
	conj.

noun – ms - cnst
	w
ty]B^
	וּבֵ֤ית
	197

	Esau
	proper noun
	wc*u@
	עֵשָׂו֙
	198

	for stubble
	prep.
noun – ms
	l

vq~
	לְקַ֔שׁ
	199

	and they will burn
	conj.

qal waw consec perf., 3cp
	w
qlD
	וְדָלְק֥וּ
	200

	(in) them
	prep. + 3mp sx
	B
	בָהֶ֖ם
	201

	and they will consume them
	conj.

qal waw consec perf., 3cp + 3mp sx
	w
lka
	וַאֲכָל֑וּם
	202

	and there will not be
	conj.

adverb negative

qal impf., 3ms
	w
aO

hyh
	וְלֹֽא־﻿יִֽהְיֶ֤ה
	203

	remnant
	noun – ms
	dyr]c*
	שָׂרִיד֙
	204

	for the house of
	prep.

noun – ms – cnst
	l

ty]B@
	לְבֵ֣ית
	205

	Esau
	proper noun
	wc*u@
	עֵשָׂ֔ו
	206

	for
	conj.
	yK!
	כִּ֥י
	207

	the LORD
	proper noun
	hwhy
	יְהוָ֖ה
	208

	has spoken
	piel perf., 3ms
	rbD
	דִּבֵּֽר׃
	209


General

See Ezek 25.14

18 - This is fulfilled, (1.) In the conversion of multitudes by the grace of Christ; the gospel,  ... Those that are not refined as gold by fire of the gospel shall be consumed as dross by it;  - Matthew Henry

v18 – Num 24.18 v important background 

And the house of Jacob will be a fire

Burn image – Is 10.17  33.11  Ex 15.7   Is 47.14   

Fire and flame – God’s wrath  (Ps 18.8  Lam 1.13  Amos 1.4) “actualized through God’s people” (Baker) 

“Jacob” for all   (as in Ps 22.23)  or “Jacob” for Judah and “Joseph” for north? (as in I K 11.28  Ps 77.15  Am 5.6) 

“In either case, all of the tribes, those previously exiled by Assyria and those now taken by Babylonia, will be involved in Edom’s judgment  (cf. also Ezr. 6:17; 8:35, where all twelve tribes of Israel are represented).” (Baker) 

And the house of Joseph a flame

flame - 18x – almost always goes in some parallel or expansion or explanation of fire – unremarkable 

And the house of Esau for stubble

stubble - what it says – light, insubstantial and eminently combustible -  Exod 5:12; Exod 15:7;  Psal 83:13; Isai 5:24; Isai 40:24; Isai 47:14; Mala 4:1 

And they will burn them

set on fire, inflame, burn (hotly pursue)  9x but unremarkable – maybe only once like this 

“Those of them that were converted by the preaching of the Gospel ceased to be either Edomites or Jews and became Christians. The Apostles burning with the zeal of God’s glory and love to men’s souls, devoured and wasted the infidelity, idols and vices of the Gentiles wherever they came preaching.  Hence Chrysostom saith, Peter was a man made all of fire, walking among stubble.” Trapp 
Rom 12 – ablaze in the Spirit – people as fire – day of Pentecost etc 

And they will consume them


consume – eat 
“As Jacob had been devoured  (Jer 10.25,  Ps 14.4  Mic 3.3  Zech 12.6) so will Edom be consumed.” (Baker) 

And there will not be any remaining to/for the house of Esau

18 - no - is very strong – occurs in war-annihilation passages – Num 21.35  Josh 8.22  and 10.28-43  Dt 2.34  3.3 - Niehaus  

Edom tried to eliminate Israel – vv14, 17 – so will have no survivors – Josh 8.22  Jer 42.17  44.14  Lam 2.22

“Esau” in 18. 19. 21 – but now a symbol for all nations. 

for YHWH has spoken. 

19. 

And they of the south shall possess Mount Esau

And the plains/lowland/Shephelah, the Philistines; 

And they shall possess the field of Ephraim; 

And the field of Samaria; 

And Benjamin Gilead. 
	
	
	
	Verse 19
	

	and they will possess
	conj.

qal waw consec perf., 3cp
	w
vry
	﻿וְיָרְשׁ֨וּ
	210

	(those of) Negev / the south
	article
proper noun
	h

bg\n\
	הַנֶּ֜גֶב
	211

	Mount
	def direct object marker

noun – ms
	ta@

rh^
	אֶת־﻿הַ֣ר
	212

	Esau
	proper noun
	wc*u@
	עֵשָׂ֗ו
	213

	and the plains/lowland/

Shephelah
	conj.

article
noun – fs
	w
h

hl*p@v=
	וְהַשְּׁפֵלָה֙
	214

	the Philistines
	def direct object marker

proper noun
	ta@

yT!v=l!P==
	אֶת־﻿פְּלִשְׁתִּ֔ים
	215

	and they will possess
	conj.

qal waw consec perf., 3cp
	w
vry
	וְיָרְשׁוּ֙
	216

	the field of
	def direct object marker

noun – ms - cnst
	ta@

hd\c*
	אֶת־﻿שְׂדֵ֣ה
	217

	Ephraim
	proper noun
	<y]r~p=a#
	אֶפְרַ֔יִם
	218

	and
	conj.

def direct object marker
	w
ta@
	וְאֵ֖ת
	219

	the field of
	noun – ms - cnst
	hd\c*
	שְׂדֵ֣ה
	220

	Samaria
	proper noun
	/orm=v)
	שֹׁמְרֹ֑ון
	221

	and Benjamin
	conj.

proper noun
	w

/m!y`n+B!
	וּבִנְיָמִ֖ן
	222

	Gilead
	def direct object marker
article
proper noun
	ta@

h

du*l=G]]
	אֶת־﻿הַגִּלְעָֽד׃
	223


General 
19 - (((((((( - “does double duty in the opening line and is repeated midway through the verse again doing double duty.” - Niehaus   

“Occupation is the subject of the next two verses” (Baker) 

“Both the listing of different groups and the repeated use of the verb yarash three times in the two verses, remind us of the apportionment of the land to the people when they first possessed it under Joshua” (Coggins) 

expansion in all directions 

- south – negev

- west – Shephelah / Philistines

- north – Ephraim / Samaria / Zarephath

- east – Gilead 

Possess and Negev - “This verb and noun combination brackets verses 19-20, indicating a textual sub-section.” (Baker) 

19 - Niehaus shows how it works

 
the Negev

shall possess 

Mount Esau


and the Shephelah
[shall possess]

the Philistines


they


shall possess

the range of Ephraim



and [they]

[shall possess]

the range of Samaria


and Benjamin

[shall possess]

Gilead 

vv19-21 – “outlines a future political/theological geography” – 258  Ben Zvi 
“In the end, therefore, the understanding of the verse which has most to commend it may be one which sees the “house of Jacob” as being given the promise of possessing the Negeb, the Shephelah, Ephraim and Gilead.” (Coggins) 

When fulfilled? 

Calvin – when fulfilled? - Now it is certain that this prophecy has never been completed: we know that but a small portion of the land was possessed by the Jews. What then are we to understand by this prophecy? It does unquestionably appear that the Prophet speaks here of the kingdom of Christ; and we know that the Church was then really restored, and that the Jews not only recovered their former state from which they had fallen, but that their kingdom was increased: for how great became the splendor of the kingdom and of the temple under Christ? This then is what the Prophet now means, when he promises to the Jews the heritage which they had lost; yea, God then enlarged the borders of Judea. Hence he shows that they should not only be restored to their former condition, but that the kingdom would be increased in splendor and wealth, when Christ should come.

Calvin - The Prophet, I doubt not, means here that all those territories, which had been formerly promised to the children of Abraham, would come into their possession when the Lord would send his Christ, not only to restore what had fallen, but also to render the state of the people in every way blessed. The import of the whole then is, that the Jews shall not only recover what they had lost, but what had not hitherto been given them to possess: all this the Lord would bestow on them when Christ came.

19-20 - But the promise here, no doubt, has a spiritual signification, and had its accomplishment in the setting up of the Christian church, the gospel-Israel, in the world, and shall have its accomplishment more and more in the enlargement of it and the additions made to it, till the mystical body is completed.  - Matthew Henry

K&D - Hengstenberg has rightly shown that we have here simply an individualizing description of the promise in Gen 28:14, "thy seed will be as the dust of the ground; and thou breakest out to the west and to the east, to the north and to the south," etc.; i.e., that on the ground of this promise Obadiah predicts the future restoration of the kingdom of God, and its extension beyond the borders of Canaan. 
And they of the south shall possess Mount Esau

possess – don’t forget is key covt promise term - see v 17 Gen 15.7f  Deut 1.8  Amos 2.10, 9.12 
And the plains/lowland/Shephelah, the Philistines; 

Philistines – long-standing enemies – “at times in alliance with Edom  (Am. 1:6; cf. “ Ch. 28:17-18).  Under the Maccabees, the territory of the Philistines and their major cities were acquired by the Jews (1 Macc.10:84-89, 11.60-62).” (Baker) 
And they shall possess the field of Ephraim; 

field of Ephraim, i.e. the field of Samaria – Baker p.42 – refers to his own article on “Waw Explicatiuum”  [DF – no – a separate ddo for Samaria] 

And the field of Samaria; 

“Judaeans gained control of part of the Samaritan territory in 153 BC (1 Macc 10.38) and Samaria itself was taken and besieged by John Hyrcanus in 106 BC.” (Baker) 
And Benjamin Gilead. 
Gilead was taken by the Maccabees in 164BC (1 Macc 5.9-54) 

20.
And the captives/exiles/removed of this host/fortress of the children of Israel

that (are among / is with / shall possess) the Canaanites to Zarephath; 

And the captives/exiles/removed of Jerusalem who/that is in Sepharad

shall possess the cities of the south. 
	
	
	
	Verse 20
	


	and the exile
	conj.

noun – fs - cnst
	w
tWlG`
	﻿וְגָלֻ֣ת
	224

	of this host / company / who are in Halah
	article
noun – ms

article
adj., ms
	h

lyj@

h

hz\
	הַֽחֵל־﻿הַ֠זֶּה
	225

	(possession of?) the sons of
	prep.

noun – mp – cnst
	l
/B@
	לִבְנֵ֨י
	226

	Israel
	proper noun
	la@r`c=y]
	יִשְׂרָאֵ֤ל
	227

	that [shall possess] / [are among] the Canaanites
	relative
proper noun
	rv#a&

yn]u&n~K=
	אֲשֶֽׁר־﻿כְּנַעֲנִים֙
	228

	up to Zarephath
	prep.

proper noun
	du^

tp^r+x**
	עַד־﻿צָ֣רְפַ֔ת
	229

	and the exile of
	conj.

noun – fs – cnst
	w
tWlG`
	וְגָלֻ֥ת
	230

	Jerusalem
	proper noun
	<]l^v*Wry+
	יְרוּשָׁלִַ֖ם
	231

	that [are]
	relative
	rv#a&
	אֲשֶׁ֣ר
	232

	in Sepharad
	prep.

proper noun
	B
dr~p*s==
	בִּסְפָרַ֑ד
	233

	shall possess
	qal impf., 3mp
	vry
	יִֽרְשׁ֕וּ
	234

	
	def direct object marker
	ta@


	אֵ֖ת
	235

	cities of
	noun – fp - cnst
	ryu!
	עָרֵ֥י
	236

	the Negev / south
	article
proper noun
	h

bg\n\\
	הַנֶּֽגֶב׃
	237


General 

“The obscurity caused by the grammatical difficulties of this verse is clarified to some extent by the parallelism of its two halves.” (Baker) 

“Exiles are referred to in each half, using a word often associated with Judaean deportees after 587 BC (2 Kg 25.27, Ezk 1.2) supporting an exilic dating for the book. The second exiles are described as being from Jerusalem but now being in Sepharad, possibly Sardis in Asia Minor …. these people would be early exiles who now return to resettle to towns of the Negev.” (Baker) 

maybe exiles of Israel = north

exiles of Jer-m = south 

Douglas Stuart – WBC - Whereas v 19 may refer either to returned exiles or to those oppressed but not deported, v 20 clearly concentrates on the blessings awaiting returnees, who will in general reoccupy the promised land (Canaan) to its ideal extreme limits. Zarephath, just south of Sidon, was at this time part of Phoenician territory, but the prediction of Israelite control so far north on the coastal plain fulfills the original northwest border assignment (Joshua 19:28, “greater Sidon”; cf. 1 Kgs 17:9, “Zarephath of Sidon”) achieved only in David’s reign. Zarephath was traditionally inhabited by at least some Israelites, judging from 1 Kgs 17:7–24.

The second couplet encourages hope that Jerusalemites exiled to Sepharad will return to occupy southern Judah. Sepharad’s location is a matter of speculation (see D. Neiman, “Sefarad: The Name of Spain,” JNES 22 [1963] 128–32). The likely site, however, is Assyrian “Saparda” / Persian “Sparda,” a country south of Lake Urmia, north and west of Media (NBD, 1160). In other words, exiled Judeans will come from even beyond the far reaches of the Babylonian empire, miraculously brought back by Yahweh, driving the Edomites out of their encroachments!

v. 20 From the standpoint of the Hebrew text, v. 20 is the most difficult in the entire book of Obadiah to interpret. Finley
19a – south 

19b – west

19c – north

19d – east

20a-b – north 

20c-d – south 
And the captives/exiles/removed of this host/fortress of the children of Israel

14x – the captivity, the captives – here as a collective – sg noun meaning “the captives” - 2Kin 25:27; Isai 20:4; Isai 45:13; Jere 28:4; Amos 1:6;  - and also later in the verse 

host / band - this rampart-bulwark-army – or (Raabe cited by Buse) more generally, “company / band” – see I K 10.2  Ezk 37.10  - sense of it being a group … 
or – Halah - disputed 

argt to change “host/fortress” is that it was an Assyrian site where there were exiles – 2 K 17.6  18.11  I Ch 5.26.  No change to consonants needed but does change vowels.  Moves from (((((((((((( (this army)  to (((((((((
v20 – have as hayil spelled defectively without the yod – this is what the versions do and may be supported by what goes on in Ps 10.10 
that (are among / is with / shall possess) the Canaanites to Zarephath; 

line 2 is difficult – ESV has gone for changing (((( to another “they will possess”

“The underlying point seems to be a promise that those once in exile would possess the land of the Canaanites as far as Zarephath.” (Coggins) 

v20 - The NASB (also the ancient versions) assumes that the text singles out those exiles who are living among the Canaanites as far as the town of Zarephath ad-ṣārĕpat, “as far as Zarephath. The NIV, on the other hand, indicates that the exiles living in Canaan will have a separate inheritance which will extend as far as Zarephath (see also the KJV). This latter interpretation seems more likely because of the emphasis in the passage on an extension of territory. Finley
Zarephath was a Phoenician coastal town roughly midway between Tyre and Sidon. It is best known as the site where Elijah lived at the house of a widow and her son until the Lord was ready to remove a great drought from Israel (1 Kings 17:8–24). The term “Canaanites” here might mean the Phoenicians (cf. Isa. 23:11–12). Finley
The most obvious reading of  ašer-kĕna’ănîm is “who are Canaanites.” It is difficult to imagine, however, that the prophet actually meant that the “sons of Israel” are Canaanites. The NASB supplies the word “among” in front of “Canaanites” (cf. NIV, “who are in Canaan”), but this translation makes it appear that Israelites in Canaanite territory as well as citizens of Jerusalem who are residing in a distant country will together take possession of the cities of the Negev. That assumption is problematic in light of the immediately surrounding context, though it does seem to be the implication of the stress markers in the MT (the athnach being placed on the word immediately before yirĕšû, “they will possess”). Finley
The real crux of the issue is that “they will possess” (yirĕšû) occurs only once at the end of the verse. The NIV (“This company of Israelite exiles who are in Canaan will possess the land as far as Zarephath”) apparently assumes that the thought of possessing carries over from v. 19. However, all the other instances of the verb “possess” in vv. 19 and 20, whether actual or implied, have an object marked with et, whereas the NIV supplies “the land” as an object before “as far as Zarephath.” Many moderns have assumed that an original “they will possess” became corrupted to “who” (ăšer). This makes excellent sense in the context but assumes that the Hebrew text was severely corrupted prior to the time of the early versions (also the Murabbaat text supports the MT). This view also has the problem of explaining the lack of the marker et before “Canaanites.” On balance it seems best to assume some type of textual corruption yielding an original meaning close to that given in the translation. MT is the more difficult reading, but it hard to give it a meaningful interpretation as it stands. Finley
20 
the exiles of (from) this host of the sons of Israel who are Canaanites [shall possess] as far as Zarephath; and the 

exiles from Jerusalem who are in Sepharad shall possess the cities of the Negev – Niehaus

20 – weird to call them Canaanites – but Hebrew is called the language of Canaan – Is 19.18

And the captives/exiles/removed of Jerusalem who/that is in Sepharad

shall possess the cities of the south. 
21.
And saviours shall come up on Mount Zion to judge the mount of Esau

And the kingdom shall be YHWH’s. 
	
	
	
	Verse 21
	

	and they shall go up
	conj.

qal waw consec perf., 3cp
	w
hlu
	﻿וְעָל֤וּ
	238

	saviours / those who have been saved
	hif. ptcp, mp
	uvy
	מֹֽושִׁעִים֙
	239

	on Mount
	prep.

noun – ms
	B

rh^
	בְּהַ֣ר
	240

	Zion
	proper noun
	/oYx!
	צִיֹּ֔ון
	241

	to judge
	prep.

qal infin  cnst
	l

fpv
	לִשְׁפֹּ֖ט
	242

	Mount
	ddo

noun – ms
	ta@

rh^
	אֶת־﻿הַ֣ר
	243

	Esau
	proper noun
	wc*u@
	עֵשָׂ֑ו
	244

	and will be
	conj.

qal waw consec perf., 3fs
	w
hyh
	וְהָיְתָ֥ה
	245

	the LORD’s
	prep.

proper noun
	l
hwhy
	לַֽיהוָ֖ה
	246

	the kingdom
	article
noun – fs
	h

hk*Wlm=
	הַמְּלוּכָֽה׃
	247


General 

“The three brief cola are related to the three chief figures in the book – Jer, edom, and Yahweh” Wolff

“Not only will there be a repossession of territorial areas, but also the capital, J-m, which had been destroyed in 587 BC, will be visited by deliverers, or those who bring an expected or future salvation (cf Neh 9.27).” (Baker) 

“It is nothing less than the final overthrow of all the powers of evil that is envisaged here.” (Mason 102) 

“It is the establishment of Yahweh’s universal kingdom which is the goal, his final triumph over all the powers of evil. If the MT of v.21 is right and it really is ‘deliverers’ who will go up to Mt Zion (some LXX mss read ‘those who have been delivered’), then the idea of v.18 is renewed here. Israel will be the instrument through which God achieves victory. However, the kingdom will belong to Yahweh, not primarily to the Israelites.” (Mason 102) 

“What is envisaged is not, in the end, primarily national superiority for Israel, but the universal rule of God as king, removing from his domain all the evil which opposes him and thwarts his purpose. He will eradicate all that which ‘Edom’ and ‘the nations’ could be seen to represent and of which they were symbols.”  Mason 102 

Striking resemblances between 19-21 and Zech 14.  Elevation of Mt Zion (see Is 2 and Micah 4) 

“This salvation is better seen as eschatological, when the Messianic kingdom will be inaugurated and Israel will achieve universal dominion under its ideal King”  (Baker) 

“Theologically, three points are being made … the conviction that “saviours” will be raised up … that victory will be over all who oppose God’s will … all this will be an effective means of displaying the rule of YHWH himself” (Coggins) 

Barton: 

“The exegetical puzzles of this oracle are many and various. The general sense is fairly clear: Jewish exiles will return and resettle the land of Israel, and the inhabitants of various regions will take control of adjoining territory belonging to other nations, who will be expelled to make room for them. But the detail is baffling. 

If we adopt minimal textual emendations and do not remove whole phrases as glosses (which may nevertheless be the correct solution!), the picture we get is this. People exiled from the Negeb will return to inhabit not just the Negeb but the bordering territory of Edom (Mount Esau): fittingly for an addition to Obadiah, who was so concerned with Edom, this group is named first. Those from the Shephelah will add to it the land of the Philistines to the west. Then some group (the name is missing – perhaps Judah?) will inhabit the land of Ephraim (“and the land of Samaria” might be deleted as a gloss on “Ephraim”). Here we have, as in some other late exilic or postexilic oracles, a hope for the restoration of the old Northern Kingdom through its resettlement by the Jewish exiles (cf. Jer 30.15-20, 50.17-20). Benjaminites will regain their ancestral holdings but also spread across the Jordan to take over Gilead; or, if we follow the plausible textual suggestions above, Gileadites will take over the territory of Ammon, which adjoins their own land. Those exiled to Halah in Syria will return to take over (the far north of Israel, i.e. Galilee, and) the territory of the Canaanites as far as Zarephath, north of traditional Israelite territory. And those exiled from Jerusalem to Sardis will take over the towns in the Negeb once they are back in the holy city. 

This makes a tolerably consistent and intelligible oracle, foretelling the glorious restoration of the preexilic (even pre 721) “land of Israel” and its annexation of neighbouring territories to produce a kind of “Greater Israel” whose boundaries would correspond roughly to those supposed in the OT to have existed in the age of David. The oracle thus spells out in detail the hopes probably implied in Is 55.4-5 and Amos 9.11-12. One could see Obad 19-20 as a kind of commentary on or detailed working out of the underlying oracle that appears towards the end of the book of Amos ….

With Rudolph, I believe that this is a “realistic” prophecy – not in the sense that it was at all likely to be fulfilled but in the sense that it was conceived as a genuined and specific hope, not as a kind of “utopian” dream. Like other oracles of the postexilic period, it is not speaking of some distant time when Israel would rule the entire world but simply hoping for a new Davidic age, when the Jews might turn the tables on their enemies and regain the territories over which they had once claimed jurisdiction.”  (Barton 156-57). 

No renewal of the monarchy predicted – poss political realism or poss “theological insistence that only YHWH is to be the king of the renewed Israel.” (Barton) 

Barton: “As Raabe argues, Obadiah is a kind of response to the message of Lamentations, with its fear that YHWH had abandoned his people. It reaffirms that it is truly YHWH who is in charge of what occurs on earth, and who will, in the long run, take steps to reestablish his sovereignty. God is not to be evaded, but his intention is ultimately to establish a new world order characterized by peace, though also by the predominance of his chosen people, Israel.” (Barton 158) 

“It is worth noting that while the text conveys a desire for a return of “Israel” to a territory similar to that of the traditional Davidic Israel, it expresses no desire for a return to the rule of Davidic dynasty, nor for a return to the political institutions that could be associated with the monarchy. On the contrary, the text asks its (re)readers to dream about and hope for a world reminiscent of that of the Judges. Again this is not an unexpected position for a postmonarchic Achaemenid period text.” 258   Ben Zvi

Renkema - v21 – “This change of power, however, does not end up in a frenzy of revenge for the evil suffered. The new masters who will lead the people in Zion will also govern Edom with justice as representatives of YHWH’s kingship.” p.108
“Verse 21 actually implies a kind of ‘promise’ for Edom”  Kellermann quoted by Wolff 

“The new Israel ... is summoned to a “rule” which finds expression only in the form of ministry among men and women” Wolff 

And saviours shall come up on Mount Zion 
Saviours - relates to the  word from which get Jesus, Joshua.  It’s that “save, deliver” word. Hif ptcp – those who save, make salvation happen, bring about deliverance; loads of times – Deut 28.29, 31;  Jud 3.9, 15; II Sam 22.3; II Kings 13.5; Neh 9.27; Ps 106.21; Is 19.20, 43.3, 11; Is 63.8; Hos 13.4 

Barton:  “MT has “saviours”  ( ((((((( , doubly defective) and this is defended by Coggins and Ben Zvi, but most commentators, with BHS, emend to a passaive: ((((((( .” 

saviours – Poole and other puritans keen that this should be gospel preachers … . 

deliverers  - hif – “those whom God causes to bring about the deliverance” (Buse) 

military leaders, elite troops – to judge

So 21a goes with 19-20 – is part of the re-possession activity. 

I Tim 4 – save self and hearers.  James 5 – save a soul from death. 
v21 – the Neh // (9.27) provides the key for understanding Ob 21 

Zion – “From the location of their escape, Yahweh will empower his people to rule” (Buse) 

v21 - (Nehemiah 9:27 refers to all the judges collectively as “deliverers”) Finley

to judge the mount of Esau

Conquering Zion leads to ruling Edom – and is from Zion – is the HQ of the kingdom. 

182 x to judge, govern, act as law-giver, decide controversies, execute judgt (and put things right)  – discriminate, vindicate, condemn and punish – NOT all of these here but this the range … Gene 16:5; Gene 31:53; Numb 25:5; Judg 2:16-19; Judg 3:10; 2Kin 15:5; 2Chr 1:10; Psal 9:8; Psal 58:11; Psal 96:13; Prov 29:14; Isai 33:22; Isai 51:5; Joel 3:2; Joel 3:12  Buse - governance

And the kingship/dom shall be YHWH’s. 
kingship, royal authority (more than rule and realm) 1Sam 10:16; 1Sam 10:25; 1Sam 14:47; 1Kin 1:46; Psal 22:28; note is 
but all under God – YHWH at beginning and end of the book  (as is Edom) - “In its final form, Obadiah is thus a unity, declaring God’s punishment upon wrongdoers and his promises to his people” (Baker) 
Kingdom – “Not only the Kingdom of power, over all creatures; and of grace, in the hearts of his people here; but also of righteousness … and of glory hereafter, to be chiefly exercised at that great and dreadful Day.” Trapp 

We pray Obadiah everytime we pray the Lord’s Prayer

21 – Rev 11.15 
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